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Abstract:Whenitcomestoancestorworship,thebasicbeliefisthatthespiritofthedeadwouldaffecttheirlivingfamily．
However,thecultofthedeadinaBaivillageinsouthwestChinashowsdeconstructionandmoralreflectionofancestors．
Fromtheperspectiveofsocialrelationships,peopleseparatetheirancestorsfromotherfamilies􀆳ancestorswhoarealso
recognisedasghostsoruninvitedguests．Besides,theydividedtheirdeceasedrelativesintoancestorsandghoststhrough
culturaldefinitionofagooddeathandbaddeath,thustheyneedabridgeritetohelpthespiritofthedeadinabaddeath
tobeanancestor．Inregardtothenetherworld,peoplewishtheirdeceasedrelativesgotowesternheavenatthesametime
theyregardthemassufferingghostsinhellbecauseoftheirguiltyduringtheirlifetime．Moreover,thelivingfamilyhave
anobligationtoprovideandhelptheirdeadreleasefromsuffering．Byexaminingtheattitudesandactsofdistinguishing,

transforming,andequatingbetweenancestorsandghosts,thisarticlefurtherarguesthatthecultofthedeadinBaiisnot
onlyanethicalactofobeisancebutalsoanexpressionofidealpersonhoodandabeliefinlivingfamilyasthesalvationof
thedead．
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AsanimportanttraditioninChina,ancestorworshipisthoughtasaculturalbackgroundthat
castashadowoverthefamily􀆳sstructure〔１〕andsocialpersonality〔２〕．BasedonfieldworkofChinese
religioninTaiwansincethe１９６０s,someanthropologistsfindthattherearetwootheractsofworship
forgodsandghoststhathavesignificanceinpeasantlifeexceptforancestorworship．Amongthese,

DavidK．Jordanfirstproposedthattheworshipofgods,ghosts,andancestorsaretheleastcommon
denominatoramongChinesereligion〔３〕．Besides,StephanFeuchtwangclaimsthatgods,ancestors,
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andghostscorrespondtobureaucrat,kinship,andstrangersinsocialcounterpart〔４〕．Hebelievesthat
thiskindofreligioussystemisametaphorofthestateauthority:godsarerulersandjudges;ghosts
arethesupplicants;ancestorsarerespectednatives〔５〕．Insteadofregardingancestorsandghostsas
agnaticascendantsandeveryoneelse,ArthurP．Wolfclaimsthatafinelygradedcontinuumthat
extendsfromancestorsandghostsanditistheliving􀆳sobligationratherthandescentthatdetermine
whocouldbeenshrinedonaltarsasancestors〔６〕．InhisobservationinSanＧhsiatown,Wolffinds
betweentrueancestorsandghostsarepeoplewhocontributedtoone􀆳slinebutwerenotmembersof
thelineandpeoplewhodiedasdependentsofthelineandhavenooneelsetocareforthem〔７〕．
Thus,heconcludedthatancestorworshipisanactofobeisancebyshowingrespecttothoseoneowes
obligations．

BasedonthefieldworkofaBaivillageinsouthwestChina,thisarticlearguesthatthecultural
definitionofagooddeathandbaddeathandtherecognitionoftheafterworldalsoaffectthe
distinctionandidentityofancestorsandghosts．Bycontrastingpeople􀆳sattitudesinthefamilyand
thenetherworld,thisarticlefurtherarguesthatancestors,aswellasthelivingindividuals,are
constructedanddefinedbyculture．

TheIntroductionofBaiandaBaivillage

AsaminoritynationalitycentredinDaliBaiNationality AutonomousPrefecture (DAP)in
YunnanProvince,theBaihasmorecommonwiththeHanthanotherethnicgroupsinsouthwest
China．Inthe１９４０s,FrancisL．K．Hsudidhisresearchin westtown which wasactuallyaBai
communityaffiliatedtoDaliandfoundpeoplethereamalgamatedwiththeHan〔８〕．Inhisbookunder
theancestors􀆳shadow,HsuregardsitscultureasprototypesofancestorworshipinChineseculture．
Aftertheethnicclassificationprojectofthe１９５０s,especiallywiththedevelopmentofethnictourism
in１９９０s,theBaibegantoconstructthemselvesasadistinguishingnationalityfromthe Han．
Nowadays,thetendstoacculturationaremorestrongerthanthoseagainstonthewhole．〔９〕

Thedatainthisarticlearemainlyfromtheinterviewandparticipantobservationinthebiggest
villageofBaiinDAPcalledChouvillage,just３．４milesawayfromthewesttownwhereHsuonce
lived．FromJan．２０１３toJun．２０１７,Ilivedinthisvillagetodofieldworkfor４０６daysintotal．Living
underthesameroofofalocalfamily,IcouldeasilyseehowaBaifamilyregardthespiritualbeingsin
theirdailylife．Also,Iattendedmostoftheritualsandfestivalsinthevillagearoundayearandkept
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thepacewithBaivillagers,whichmademeunderstandthemdeeper．
Withapopulationofabouttenthousandandaplantationofonly１９０hectares,peopleinChou

villagecouldnotliveonfarming．Mostmenhavetogotocitiesnearbyasmigrantworkersinthe
buildingindustryandleavewomentotakecareofthefamily,dofarm workandgetinvolvedinthe
tourismbusiness．WithButterflySpringlocatedinthenorthofthevillageandethnicfolklore,this
villageisveryfamousforethnictourisminDali．

Eventhoughtheirreligiousactivitiesinevitablybecomeatouristattraction,Chouvillagersinsist
ontheirbeliefinreallife．AlmostallvillagersclaimthemselvestobeBuddhistswhiletheyworship
godsfromlocaltutelaryspirits,naturedeities,andcharactersinConfucianism,Buddhism,andTaoism
inreality．Thereligiouscentreinthevillageisaroundatempleandtwoshrines．Thegodsinthe
templeareacombinationofthreereligions,suchasSakyamuniofBuddhism,SupremeLordLaoziof
Taoism,Confucius of Confucianism,which they regard as kuan (high officialsin central
government)．Whereas,theyregardthegodsoflocaltutelaryspiritswhooncesavedthevillagein
twoshrinesaskuan(cadresinasmallvillage),whichmeanstheyprotectthemandtakeimmediate
chargeoftheirwelfare．Accordingtospecifictime,theywouldworshipthesesupernaturalbeingsto
supplicatecleanandpeacefortheirfamilies􀆳sakeintheirhouses,village,foothill,andlakeside．

Unlikegods,thesupernaturalgovernor,ancestorsandghostsarecivilianclassesandtheyare
alsointhechargeofgodsastheliving．Localdeadcouldscarcelybecomeagodbecausevillagers
thoughttheyarepowerless,whichisinaccordance with Hsu􀆳sdescriptionthatancestorsare
benign〔１０〕．Althoughhesawtheheterogeneousattitudesthatpeopletowardsancestors,Hsuregard
ancestorsasaprevenientcultureandfocusonitsinfluencesonsocialpersonality．Nevertheless,

ancestorsaremultiＧdimensionalinthefamily􀆳sperspectiveandtherecognitionoftheafterworldin
theBaivillage．

TheSocialClassificationofAncestorsandGhostsAmongFamilies
InChouvillage,ancestorsbelongtoafamilyratherthananindividual,whichisdifferentfrom

Wolf􀆳sobservationinSanＧhsiatown．Peopledistinguishedghostsfromtheirancestorsbasedonthe
scopeoflineageanddead􀆳smaster．Whetherthedeadareancestorsornotdependsontheirposition
inthepatrilinealfamily．Thedeceasedwhoarenotbelongtodead􀆳smastersareallghosts．

TherearetwokindsofactivitiesforancestorworshipinChouvillage,whichisbasedonlineage
andfamilies〔１１〕．Sometimes,largerlineageswoulddivideintosmallsegmentstoperformancestor
worshipbecauseoftheritual􀆳scapacity〔１２〕．IntheBai􀆳sfestivaltooffersacrificestoancestorsorlife
ritesofalineagemember,lineageorsegmentswouldplayanimportantpartinancestorworshipping．
Nevertheless,thefamilyisthebasicunittoperform ancestorworship,andtheimmediatejural
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superiorsaremorepersonalandindividualthaninthelineage􀆳sworship〔１３〕．Everymorning,most
familieswouldbeginadaywithlightingthreeincensesticksforheaven,earth,andancestorsintheir
house．Besides,afamilywouldvisitthegravesiteofancestorsinthethirdlunarmonthandtenth
lunarmonth,veneratethedeadfrom１stto１３thintheseventhlunarmonth,releasingloachtoget
meritsforancestorsin２３rdintheseventhlunarmonthandsoon．Therefore,thedistinguishof
ancestorsandghostsaremoreclearandcloseinthefamily􀆳sperspective．

Forindependentfamily,thedeadareancestorstothedead􀆳s masterssizhu whoarethe
deceased􀆳simmediaterelativesandghoststootherfamilymembers．Thedead􀆳smastersincludethe
deceased􀆳ssons,daughtersＧinＧlaw,daughters,nephews,nieces,niecesＧinＧlaw,and grandchildren．
Sometimesanancestorwouldgiveadreamtoalivingmaster,suchashisson,nephew,ordaughters,

askingsomeclothesorfood．Aninformantsaidtome,“Ihadacousinwhodiedinthishouse．Hehad
everythingexceptshoes．Mysontoldmetheotherdaythathedreamedhisunclewasdiggingstones
withoutshoes,andbloodwascomingoutofhisfeet．Thenmysonandhiswifeburnedsomestraw
sandalsinancestorworshipdayintheseventhlunarmonth．”Foramarriedwoman,sheshould
worshiphishusband􀆳sancestors,andshestillhadanobligationtobringsomepaperclothes,paper
moneytoshowrespecttohisfather􀆳sancestors．

Thedeadisanancestorforagnaticdescent􀆳sfamilybutaghosttoanotherfamily．Ifarelativeor
neighboursdied,peopleinthesamevillagewouldgotoextendcondolence．Afterthat,theywould
burnastrawfireandgoacrossittodriveawayghostsbeforeenteringhisownfamily．Occasionally,

peoplewouldgoaroundstovegodaftershowingrespecttothedeceased．Asasignoffamilydivision
andfamilyestablishment,stovegodalsohelpsfamilydriveawayfromtheghoststhatdonotbelong
totheirfamily．

Whenconfrontedghosts,Chouvillagerslookuponthemastheothervillagers􀆳ancestorsand
treatthemasuninvitedguests．Villagersthinkthatthedeadspiritthatdoesnotbelongtoone􀆳sown
familyshouldbetreatedasaguest,becausehemaybetheancestorofothers􀆳family．Ifchildrencry
allnightlongorafamilymemberisdepressedwhilethedoctorcannotrecognisethecause,itissaid
aghostmayaccidentallyentertheirfamily———thatneedtocallone􀆳slivingsoulbackandsendoff
theguest,whichareobscurewordsofdrivingghostsawayfromtheirhouse．

Itneedsseveralstepstoseetheuninvitedguestoff．AwomaninChouvillagehadastomachache
andwenttothehospitalbecauseofkidneystone．Shestillfeltdispiritedafterthat．Thenherfamily
wentforaskingawitch,andtheyweretoldthattheirneighbour􀆳sspirittangledherandtheyneedto
takesomerituals．Firstly,theyaskedthewitchtoburnsomepapermoneyforthekingofhellin
DongyueTempleinDali．Secondly,thewitchhelpedcallhersoulbackwithrice,salt,tea,incense
sticks,papermoney,andanegginthecrossroadbehindherhouse．Whentheegginherhandis
erected,itmeansthewoman􀆳slivingsouliscomingback．Thissameeggwouldbeeatenbythe
womaninthenextday．Besides,thefamilyburntpapermoneyandincensetostovegodaccordingto
thewitch􀆳sinstruction．Lastbutnottheleast,herfamilypreparedatablefortheguestwiththree
bowlsofricesoup,twojosssticks,fourpaperclothes,anegg,aduckegg,abowlofrice,fourpaper
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bagsfilledwithrice,salt,tea,andpapermoney．Aftershowingrespectandprovidingthefeasttothe
guest,thehoststruckthepeachtreebranchesandwillowbranchestodrivetheguestaway．Through
theserituals,theybelievedthattheyhadcalledtheliving􀆳ssoulbackanddrivenawayfromtheghost
whodoesnotbelongtotheirfamily．

Inshort,thedistinctionbetweenancestorsandghostsrepresentsdifferentfamilies􀆳relatives．In
Baivillage,itdependsonthescopeofdead􀆳smasters．Althoughpeoplestillhonourtheirancestors
whoarenotofpatrilinealdescent,theywouldnotwritetheirnameontheirancestraltablets．Onthis
basis,theboundarybetweenancestorandghostisacontinuumfromthepaternalfamilyhaving
obligationstothepaternalfamilyhavingalmostnoobligations．

TheCulturalBoundaryofAncestorsandGhostsintheFamily

Inadditiontoseparatingtheirancestorsfromfamilies,villagersalsoidentifyancestorsofagood
deathfromghostsamongtheirfamilymembers,whichmainlydependontheculturaldefinition．The
differencebetweenagooddeathandbaddeathshowsthegapbetweentheindividualandtheideal
expectationoffamily．

GoodDeathorBadDeath
Deathisalwaysasunpleasantaspersonaltrauma．However,therearegooddeathorbaddeathin

publicculture．Whetherdeathisgoodornotdependsonfactorssuchastheageofdeath,thewayof
death,andtheplaceofdeath．InBaivillage,agooddeathofpassingawaymeansthatamandied
peacefullyinhisownhouse,inoldage,andhiseldestson􀆳sarms．Afterthefuneralandaseriesof
ritualsheldbythefamily,thedeceasedbecomeanancestor．

TherealＧlifeisalwayscomplex,andvillagershavetofaceunexpecteddeathinthevillage．Bad
deathmeansthatthedeceaseddiedyoung,withoutdescendants,andoutsidethefamily．Inthis
condition,peoplethoughtthedeceasedwouldbecomelonelyandwildghosts[guhunyekui]．The
wordlonelymeansthatthedeadpersonhasnodescendantstoworshiphim,andwildexpressesthat
thedeceasedisnotembeddedinfamilystructure．

Ifachilddied,peopleregarditastherebornofwanderingandhomelessghostsinthehell．Chou
villagersbelievethatifsomewanderingandhomelessghostswantsomefoodandclothes,theywould
sneakawayfromhellandreincarnateinsomefamily．Assoonastheygetsomefoodandclothes,the
childrenwoulddie．Inthissituation,therelativeswouldsendthecoffinoffquickly,andthefuneralis
alsosimple．Thefamilywouldnotwritethechildren􀆳snameintheancestraltablet．However,itisnot
tosayvillagerswouldnotrememberthedead．Theyjustcouldnotshowkindnessforthedeadinthe
homeandonlyveneratingitinJingwuTemple,anorphanageorasylumforpacifyingthedeadin
Tsangmountain．

Ifyoungmenorwomendiedwithoutmarriedorhavenodescendants,theircloserelativeswould
writetheirnameintheirancestraltabletandgiveprovisionforthem．A manin Baivillage
worshippedhisfather􀆳ssisterandbrotherwhodiedinthe４０sand２０swithoutdescendants．Hesaid,
“Iwritemyuncle􀆳nameandmyaunt􀆳snameinmyancestraltabletbecausetheyaremyfamilyand
didnotdieintheirchildhood．”
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Ifamanwithdescendantsdiedoutsidethehouse,suchasdiedfromtrafficordiedofsuicide,his
namewouldbewritteninancestraltabletwhilehiscoffinwouldnotbeplacedinsidethefamily
house．Still,therearetwosituations．Ifthemandiedinthevillage,thecoffincouldbeplacedoutside
thefamilygate．Ifthemandiedoutsidethevillage,hiscoffinshouldnotbeplacedinsidethevillage
andshouldbeputintheroadsideorfield．Inthissituation,peoplewouldburyhiminthemountain
insteadofinthecemetery．Althoughthenameofthedeadcouldbewrittenintheancestraltablet,the
deceasedwouldbecomeaghost．Thedeadwerethoughttohavenofamilytogiveprovisionsforhim
andwouldbecomewanderingandhomelessghostsjustlikebeggars．

BridgeRitualandBeggars􀆳Day
Ifonediedoutsidethehouse,thedead􀆳sspiritcouldnotcomeintothehousebecauseofthe

family􀆳sthreshold,aprotectionforafamilyfromghostsandevils．AlmosteveryfamilyinBaivillage
hassomefamilymemberswhodiedofbaddeathandthusbecamelonely manesorghosts．Itis
unacceptableforthelivingdescendantstothinkoftheirrelativesbecominga wanderingghost
outsidetheirhome．Baisocietyhasabridgeritualwhichcouldbringthewanderingghostsbackhome
andbecomeancestors．Bridgingistohelpthespiritsofrelativesinbaddeathtocrossthefamily􀆳s
thresholdtobecomeancestors．TheywouldasktheBuddhistinthevillagetobuildabridgeonthe
thresholdtohelpthedeceasedrelativesreturnhometobecomeancestorsandenjoytheincenseofthe
descendants．

TheBuddhistwouldbuildabridgeaftersendingthedead􀆳sbodyoff．Thebridgeismadeupof
threeupturnedbacklessbenchesacrossthefamily􀆳sthresholdlikeanarchbridge．Thelegsofthe
bencheslabelfourwhiteorgreenpaperswrittenuppergoldenbridge,middlesilverbridge,loweriron
bridge,andtheninthrankbridge．Allthechildrenkneeloutsidethethreshold,cryingloudlyfortheir
fatherormothertocomebackhome．Atthesametime,theeldestsonputameasureforthegrain
loadedwithcorn,amirror,atowel,acomb,andawhitestreamerabovethebridgecoveredbyapiece
ofwhiteclothand movetowardastheBuddhistinstructhim．WiththeBuddhistchantingand
guiding,theghostswouldcomeacrossthebridge,getfoodandcleanup,andfinallybecomean
ancestorofthisfamily．

Afterthebridgeritual,villagerswouldaskasorcererorwitchassesswhethertheirwandering
ghostscomingbackhome．Ifitdidnotsucceed,theywouldbuildabridgeforasecondoreventhird
timeuntiltheirwanderingghostscomehome．

Althoughpeoplesometimesdiedinthehome,whetherhisspiritsstayinhomeornotisunsure．
AyoungmanwhoworkedinKunmingcityfellintoacomaandwassenttohishomeinDali．After
onedayandnight,hediedinhisownhome．Hismotherfellintogreatgriefandalsoworriedabout
hisson􀆳sspirit,forshethoughtthatmaybehisson􀆳ssoulhadbeenlostwhenhefellintoacomain
Kunmingandthusdidnotremainintheirhome．Therefore,theyasktheBuddhisttoholdabridge
ritual,andtheyfeltalittlecomfortafterthat．

Besides,peoplealsopleadthekingofhellfortheirrelativeswhodiedabnormallytoeasetheir
guilty．Peoplebelievetherulerofhellwouldshow mercytotheghostsonhisbirthdayinlunar
March２８th．Thedaysfrom２７thto２９thinlunarMarcharealsocalledBeggars􀆳Daybecausethereare
hundredsofbeggarsandhandicappedpeoplewhorelyonbegginggatheringoutsidetheDongyue
TempleinDali．WhenBaivillagersbringincense,paperclothes,andmoneytothetempleandcryfor
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theirdeadwhodiedabnormally,theywouldalsogivebeggarsmoneyandricealongtheway．The
templeisfullofcryingandgriefbecausepeoplethinktheirancestorsarealsosufferingfrompains
andhungrylikethebeggarsandthedisabled．

Whetherthedeadareancestorsorghoststotheirdescendants,dependonculturaldefinitions．
Theculturalviewofagooddeathandbaddeathdividesthedeceasedfamilymembersintoancestors
andghosts,whichreflectstheidealindividualinBaithatamanshouldbeembeddedinthefamily
relationshipandhishousefrombirthtodeath．Accordingtotheidealpersonality,peoplehaveto
acceptthattheirbelovedcouldnotbecomeancestorsintheirhome．Atthesametime,Baisociety
allowspeopletoholdabridgeritualandbringtheghostsbackhometobeancestors．Moreover,they
canaskforgivenessofguiltyfortheirancestorswhoarenotathomeinplacessuchasJingwuTemple
andDongyueTemple,reflectingtheflexibleinteractionbetweenculturalframeworksandindividual
practices．

BecomingaGhosttoHellintheFuneral

Fromtheperspectiveofthefamily,peopledistinguishancestorsandghosts．However,whenit
concernstheimaginationofafterworld,theytendtomixancestorswithghosts．Indesire,villagers
wishtheirdeadtogotowesternheaven,whiletheythoughtthemasghoststogotothehellin
practice,whichwasalsofoundbyHsu〔１４〕．

Assoonasanoldermandiedinhiseldestson􀆳sarms,peoplewouldtakeaseriesofreligious
activitiestocomfortboththedeadandtheliving．Fromthetimeofdeathtothetimeofbringingout
thecoffin,thefamilywouldpreparethewayforthedeceasedfromtheworldofthelivingtothe
worldofhell．

Fortheliving,somepeopleinformthiseventtotheirlineageandpeopleinthesamevillage
group,andthesepeoplewouldextendtheircondolenceandhelpholdthefuneralbeforesendingthe
deadoff．Atthesametime,peoplehelpdecorateafuneralspaceinthemainhallofthehouseandtake
outthewhitelinenfromthecoffin．Inthefollowingseveraldays,themainhallisaplaceforthe
coffinandthemourningpeople．

InBaivillagers􀆳view,whenamandied,hisspiritandsoulstillexistandwouldstartajourneyto
hell．Thedaybeforesendingthebodyoffistimetosendhisspiritoff．Atabout１８o􀆳clockafter
dinner,allthesons,daughters,nephews,andniecesaremourningforthedeadandwearingwhite
linen．TheykneelbeforethecoffinandaBuddhistguidethemonhowtobehave．TheBuddhistchant
thefuneralorationnearthecrossroad,abridge,oratempleandshrine,withalltherelativeskneeling
downandwomencrying．Itistonotifythegodsofbridgeandroadstoopenthewayofthedeadto
thehell．Atthesametime,itprovidesachanceofrehearsingfortherelativestoensurethattheymay
performrightlyinanotherday．

Regardingdeathasbeingarrestedbyservantsinhellwhichislikeajail,peopletakemeasuresto
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helptheirdead．Withahandkerchiefonthefaceofthedead,thesonwouldplugasilveringotinto
thejujubeandthenputitintothemouthofthedeadbecausetheythinkallthepropertyofthedead
wouldbeplunderedbytheservantsofthehell．Withhiddensilveringotinthejujubeinthemouth,

theservantinthehellwouldnotnoticesothatthedeadmancouldkeepsomeproperty．Whenthe
deadfeelthirstyinthewaytothenetherworld,hecouldspitoutthejujubeandusethesilveringotto
changeasoupwithMengp􀆳owhoisafemalepedlarinthenetherworld．Assoonasthedeaddrinkthe
soup,hewouldforgetallthethingsinthepast．

Beforegoingintohell,thedeadwouldassuretheirfamily􀆳smemoryforhim．Fromthedayof
deathtothedayofsendingcoffinoff,theimmediaterelativesofthedeadwouldmakericeporridge
withintheheadofapig,pettitoes,andchickenclawforthedeadaftermidnight．Thechildrenofthe
deadwouldbringthericeporridgeoutsidethegateandkneelcryingfortheirmotherorfather,with
burningjosssticksandpapermoney．Thereisaterraceinthehellfromwhichthedeadcouldseehis
houseatlastglance．Whenthedeadseehissonsandgrandsonsholdariceporridgeiscryingforhim,

hewouldfeelcomforted．
Toensurethejourneytohell,therelativesalsopreparetheluggageforthedead．Itisastraw

matwiththedead􀆳sdailynecessities,suchasclothes,shoes,washsupplies,pillow,cane,ashtray,etc．
Peoplewouldrollupitandputitinthethresholdagainstthegate,withmen􀆳sinrightandwomen􀆳s
inleft．Inthedayofsendingoffthecoffin,thesonsinmourningwouldbringthisluggageoutand
burnitintheplaceoffarewellatabout４a．m．

Exceptfortheluggage,thefamilywouldmakeabowlofricecalledbeggingbowlforthedeadas
foodinhisway．Theeldestgrandsonwouldtakechargetoholdthebeggingbowlinthefuneralrite．
Villagerssaidthedeadwouldbehungryallthetimewithoutthebeggingbowl,“myunclediedof
hungryinthe１９６０s,andwesenthimoffwithoutthebeggingbowlbecausewewereallshortfor
food．Afterthen,thewitchtoldusthatshesawthisancestorofushavenofoodeveryday．Inwest
town,wearealsotoldthesameinformationaboutthehungryunclebyawizard．”

Besides,theeldestgrandsonalsoneedstoholdawhitestreamerwiththeChinesecharacters
“NamahAmitabhatheWesternHeavenGuidePromotestheBodyandSpiritofxxx”[南无阿弥陀佛

西方极乐世界接引导师提拔亡人 XX之形魂]．Althoughitiswrittenthatthedeadaregoingtothe
westernheaven,villagersregarditasthepasstothehell,“thebeggingbowlisthefoodontheway,

thestrawluggageisforcamping,andthestreameristhepermitletterofintroduction．Ifyouare
arrestedbytheservantsinhell,youmusthavefood,equipment,andthepass．Ifyoudonothavethis
three,youwillbecomewanderingghosts．”Topreparethesethreethingsistheresponsibilityofthe
relatives．

Peoplesendthecoffinoffinthedayofdivinationafterthefeastatabout１２－１３o􀆳clock．As
soonasthecoffinisbroughtoff,theeldestsonwouldcomebackandwalkthreetimesaroundthe
hall,andthenthrowsomecoinsbackwardstosendawaytheghostsinthefuneralhall．Inthe
procession,thefuneralbandisinahead,followedbythegenerationofgrandsonsholdingcolourful
streamers,thentheTongjingFellowship〔１５〕whoareplayingthemusicoflament,andafterthemare
theman,thesonsandnephewsofthedeadwhobendoverapieceofwhitelinentiedwiththecoffin．
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Afterthecoffinis daughtersＧinＧlaw,niecesＧinＧlaw,daughters,nieces and women villagersin
sequence．Theimmediatewomenshouldcryloudertoshowtheirsorrowandlove．Inthewaytothe
tomb,thesonsＧinＧlawandnephewswouldoffersacrificesontherouteoftheprocession．Intheplace
ofthefarewell,theimmediaterelativesandwomengobacktothefuneralhomewhiletheothermen
helpliftthecoffintothetomb．What􀆳smore,therelativeswouldbringmealstothetombandburn
thepapermoneyforthedeadforthreedays．

Aftersendingcoffinoff,relativeswouldasktheBuddhisttochantforthedeadthenextday．In
１２－１３o􀆳clock,themenandwomenoftheclanwouldgototheshrinestoworshipthelocalgod．
Becausetheythinkwhenamandied,heisgoingtoseethelocalgodandthelocalgodwouldsendthe
deadtothekingofthehell．Thisdayisalsoforcommemoratingandpacifyingthesoulofthedeadin
thehouse．

InthefollowinglunarMarchorlunarOctoberwhichisthemonthforworshippingthedead,the
relativesshouldgotothecemeterytomakeamealanddinewiththedeadjustlikeheisalive．Inthe
followingfirstlunarJune１３th,theclanwouldgettogethertoburnsomeprovisionsforthedeadand
asktheBuddhisttochantforthedeadandthengotoworshipthelocalgods．Forthreeyearsthesons
wouldliveinmourning．Andafterthatperiod,thesonswouldholdaritualtogetoffthemourning．
TheywouldinvitetheclanandfriendsandasktheBuddhisttochantforthedead,withworshipping
thelocalgodintheafternoon．Afterthisritual,his mourningperiodisover,andhecouldgo
everywherehewants．It􀆳salsoaperiodthatthedeadisfadingawayfromtheirlivingworldand
becomeafamily􀆳sancestor．

Whenamandied,peoplethoughtthathewouldhaveajourneyleavinghomeforthehelland
thusitisunpleasantbutunavoidable．Exceptforpreparationinthefuneral,theywouldhaveto
assuretheir deadthatthey would always provideand rememberthem afterthat．Through
rememberingactivities,thedeceasedisnotreallydeparted withthemandthereareconnections
betweenthedescendantsandancestorsinhell．

SalvationFromLivingFamilyforGhostsintheNetherworld

Regardingancestorsandghostsasthesameinthenetherworld,peopleintheBaivillagewould
provideandremembertheminthesameway．From１stto１５thinlunarJune,Baipeopleregardthis
halfamonthasghosts􀆳vocationinthehellandtheirancestorswouldcomebackhomeduringthis
time．InthemorningoflunarJune１st,scripturesmother(jingmu)ofLotusPondFellowshipwould
gettogetherinthelocalshrinestochantthescripturesofopeningthegateofthehelltohelppickup
theirancestors．Atthesametime,villagersinhousescleanuptheancestraltabletandputitinthe
mainhallwithsomeofferingslikefruitsandflowers．Intheeveningofthisday,everyfamilyinChou
villagewouldmakedinnerforinvitingtheirancestorsfromhelltocomeintothehometospend
holidays．Generally,thehostessofafamilywouldbringthedinneroutsidethegateandkneelto
inviteancestors,accompanyingwiththehostandchildrenburningincensesticksandpapermoney．
Theywillcalltheirancestorsnameandwelcomethemtocomebackhome．

Boththeancestorsofgooddeathandghostsofbaddeath wouldbeprovided mealsinthe
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following１４days．Thefamilywouldtakeeverymealtoancestraltabletfirst,andthentheybeginto
eatthemselves．Ineveryoddnumberevening(thatisJune１st,June３rd,June５th,June７th,June９th,

June１１th),thefamilywouldburnsomepaperclothesandpapermoneyinthehousecallingtheir
ancestorstocometogetprovisions．Besides,villagersalsogooutsidethehouseandburnpaper
clothesandpapermoneyfortheirrelativeswhocouldnotenterthehouseforbaddeathandbecame
thewanderingghosts．Justasanoldmanputsit,“ifafamilyhassomememberswhodiedoutsidethe
house,andthedeadcouldnotgobackhomeandthenbecomewanderingghosts．Sofrom１stto１５thin
lunarJune,thefamilywouldburnsomepapermoneyandpaperclothesandbringsomefoodforthese
ghostsoutsidethegate．Eventhoughtheghostsdidnotbelongtothefamily,weconsiderthatmaybe
theybelongtoourneighboursorotherfamilies．Soeveryfamilywouldburntheprovisionoutsidethe
gateevensomefamilydonothavemembersdiedoutsidethehouse．Justlikeabeggarcometoour
house,wewouldgivesometohim．Ifthedeadcouldnotcomebacktotheirhome,theyarevery
pitiful．Weallwoulddolikethis．”

Whenconcerningtodistinctionofonefamily􀆳srelativeswhodiedoutsidetheirhouseandother
family􀆳sghosts,thereareconflictbehavioraboutprovision．Somepeoplewouldspreadacirclewith
limepowderandthenburnofferingsinsideit．Theysaiditistokeeptheirancestorsofbaddeath
fromotherghoststogettheprovisions．Somevillagersareagainstthesebehaviours,“ourancestors
arealsoghostsandthelinewouldnotonlyblocktheotherghostsbutalsoblockourancestors．”

Almostinallritualsconcerningancestorsworship,peoplewouldbenefittheancestorsbothinside
andoutsidethehouse,andothers􀆳ancestorswhichcouldbecalledguestsorghosts．

WhenitcomestoJune１３th(forthedeadfromthelastyeartothisyear)andJune１４th(forall
ancestors)inlunar,villagerswillnotwanderoutsidethehouseintheeveningbecausetheancestors􀆳
vocationisoveranditistimeforthemtocomebacktothehell．Withsomanyprovisions,theycould
notcarryupand maycatchsomebodytohelpthem．Therefore,villagerswouldstayathomeor
comingbackhomeearlierthaneverincaseofbeingcaughtbyotherfamily􀆳sancestors．Ifsomeoneis
tangledbytheghosts,hewouldlieinbedfeelingcoldandcouldnotspeakbecausehisspiritandsoul
wascaughttocarryprovisions．Inthissituation,peoplehavetofindawitchtocallhissoulbackas
soon．

Besides,peoplebelievetheirancestorsorghostsaresufferingfrompunishmentinhell．Sothey
wouldhelpthemtoeasepunishmentbydoinggooddeedsandpleadingtotheKingoftheHell(yan
wangye)．Inthelegendsofhell,peoplewhohavenoguiltywouldgotothewesternheavenand
peoplewhohaveguiltywouldbebroughttohelltobeontrial．Inreality,villagerssaidthereareno
peoplewhoaregoodenoughtogotoheaven．

Therefore,peopleusuallydonotpraytotheirancestorsbecauseancestorsarejustghostswhich
relyonthelivingfamilytoprovidetheminsteadofbringingblessings．Peopletendtothinkthereis
nohotelandrestaurantinthehell,andthedeadmayfeelafraidandlonely,whattheydependonare
thelivingfamily􀆳sprovisionsandcomfort．

Inaword,ancestorsandghostsareregardedasthesameinthepublicperspective,butdifferent
inpeople􀆳srelationship．Ontheonehand,peoplewishtheirlovedoneswhohavedepartedtogoto
WesternHeaven．Withgoodintentions,thefamilymembersholdaseriesofritestohelpthedead
transformingintoanancestor．Ontheotherhand,whattheyactintheritualexposedthatthey
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thoughtthedeceasedwasgoingtothehellasaghost．TheypretendtheirlovedonestobeinHeaven
asancestors,whiletheyactedthattheirlovedonesareinthehellasghosts．Inthissense,ancestors
andghostsarethesame．

Familyisnotonlyaplacethatprovidesfoodandclothesregularlyforancestorsbutalsoa
mediateforancestors􀆳salvationtothegodsinhell．Itsoundslikethroughdeath,peopleleavethe
familytothejailinsteadofwesternheaven．Therefore,ghostsarealsoancestorsandancestorsare
beggars;whattheywantarejustfoodandclothes．Iftheyhaveaperpetualfamilytoprovidethem,

theywouldbepacified;otherwise,theyarebeggarsforanotherfamily．

Conclusion

TheclarificationandidentitybetweenancestorsandghostsinBaivillageillustratesancestors
arealsoundertheshadowofculturewhichdefinesboththelivingworldandafterworld．Fromthe
perspectiveofthefamily,onefamily􀆳sancestorsareanotherfamily􀆳sghostsorguestsanditisthe
familyasdead􀆳smasterthatprovidefoodandclothestoascendants．Besides,whetherthedeceasedis
anancestororaghosttoone􀆳sfamily,dependonthedeathisgoodornotinBaiculture．Although
peoplewouldstillhonourtheirrelativeswhodiedasbaddeath,theythoughtthemaslonelyandwild
ghoststhatneedtotransformationintorealancestorsbybridgeritual．Nevertheless,afamilyisnot
onlytheharbourofthelivingbutalsothedependentofthedead．Inregardtothenetherworld,

however,peoplemixtheirancestorswithghostsinhell．Inthefuneral,theywishtheirancestorsgo
intowesternheavenindesirewhiletheyregardthemasghostsgotohellinpractice．Throughthe
provisionandgooddeeds,thefamilycouldalleviateancestors􀆳suffering．ThemultiＧdimensionof
ancestorsinBaivillageilluminatesthecontradictoryattitudestowarddeathamongtheBaiandalso
ingeneralChineseculture．
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中文题目:
祖先或鬼:中国西南白族的死亡观

作　者:杨雪,扬州大学社会发展学院,讲师;通讯地址:江苏省扬州市邗江区四望亭路１８０号,中国.电话:１８２５２７２９３６９,

电子邮件:graceyangxue＠yeah．net

摘　要:相信去世亲人的灵魂存在并影响在世子孙,是祖先崇拜信仰的基本观念.而在中国西南的大理白族村落,当

地人对亲人去世后成为“祖先”还是“鬼”的问题上态度暧昧.在社会关系方面,人们从宗族和家庭角度区分了“祖先”与

“鬼”;在文化中,人们根据死亡情况区分了家族中符合文化期待的“好的死亡”的“祖先”,以及不符合文化理想而“死得

不好”的“鬼”,但后者仍可借助“搭桥”等仪式由“鬼”进入家庭成为“祖先”.在死后世界认知方面,人们一方面希望自己

的“祖先”前往“西天极乐世界”,但在丧葬仪式中又将其看作“鬼”前往地狱受生前罪行的惩罚,需要在世亲人在纪念仪

式中供给衣食、积德减罪.白族村民对“祖先”与“鬼”的区分、转化与混同,体现了中国西南白族的祖先崇拜不仅是一种

礼仪表达,也是理想人观的呈现,并彰显出后世子孙对于“祖先”的救赎意义.

关键词:祖先崇拜;祖先;鬼;家庭;白族;
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