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Ⅰ．QuestionProposal

BeforeChristianitywasintroducedintothemiddleandupperreachesoftheNuriver,theNu
people(怒 族)wholivedtherebelievedintheprimitivereligion with “Animism”asitscore．
Accordingtothisconcept,thesacredspaceandlandscapeoftheregionmainlyrefertothenatural
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objectsandnaturallandscapes．InthereligiousexperienceofNupeople,sharpexposedpeaksand
luxurianttreesareoftenregardedasinhabitedbythespirits．WhenChristianityasaforeignreligion,

wasintroduced,thechurchformedanotherartificialsacredspaceandgraduallyparticipatedinand
shapedthelandscapeofthevillage．Likemanyvillagesofdifferentethnicgroupsalongthenorthern
borderofSinoＧMyanmar,thedistributionofvillagescenteredonchurcheshasbecomeacommon
featureinthevillagesoftheNupeople．

ThesignificanceofchurchtoChristianityneedsnofurtherexplanation．Ontheonehand,itisan
importantplacetocarryoutvariousreligiousactivities,anditsshapeandinteriordecorationare
indicativeofthedifferencesbetweentheholyandthevulgar．Ontheotherhand,thechurchisalsoa
spaceofcommunionforbelieverswhoworshipGodandlistentotheoracle．OneNuChristianusea
metaphor,offeredanexcellentinterpretationaboutthis:“ThechurcharelimbsofGod,andweare
limbsofJesusChrist．Ifthechurchistherootofthegrape,wearethebranchofthegrape．Ifitis
gone,itwillhavenograpes．Becauseofthis,weneedtogochurchwithourbrothersandsistersto
listenandshareGod􀆳sword．”〔２〕

Fromtheperspectiveofrepresentationtheoryofanthropology,asasymbolofChristianfaith,

churchnotonlyshowsthereligiousidentityofbelievers,butalsoiscloselyrelatedtothehistory
memoryofreligiongroups,whichcanshowthedynamicprocessoftheChristianfaithfromthe
outsidetothenative．LookingbacktheChristianityhistoryofNupeople,politicalinterferencewith
religionalwaysstartedwith“confiscatingtheBible”and“tearingdownthechurch”．However,inthe
researchesofreligionanthropologyonthetopicof“Christianitylocalization”,thereareonlyafew
casesthatfocusonthehistorymemoryofaspecificchurch．Thispapercanberegardedasanattempt
fromthisresearchperspective．Theauthorhopestoexplorethathowthedynamicprocessof
“Christianitylocalization”isreflectedintheactivitiesofcontinuouslychurchＧbuildingina Nu
village．

Ⅱ．LocationandObject

Laomudeng(老姆登)VillagebelongstoPiheNuXiang(匹河怒族乡),FugongCounty,Nujiang
LisuAutonomousPrefecture,Yunnan Province．Locatedinthehinterlandof Nu Rivervalley,

LaomudengvillagebasedonthewestmountainsideofBiluoSnow Mountain(碧罗雪山),acrossNu
RiverfromtheGaoligongMountain(高黎贡山)whichisthenorthernborderareabetweenChinaand
Myanmar．Totheeast,thevillageisadjoiningLanpingPumiandBaiAutonomousCounty(兰坪普米

族白族自治县)thatisalsoaffiliatedNujiangLisu AutonomousPrefecture．Whilethevillageis
adjacenttoShawavillage(沙瓦村)(PiheNuXiang)andZhiziluovillage(知子罗村)(theformersite
ofBijiang Countygovernment)inthenorthandsouth,respectively．Thetotalpopulation of
Laomudengvillageare１３３８ (２０１８),ofwhichtheNupopulationaccountsfor８４％.Thereare
differentbranchesofNupeople．TheNupeopleinLaomudengcallthemselvesas“Nusu(怒苏)”．

６５

〔２〕 Interviewee:Pu Yunhai浦 云 海,theChristianfrom Laomudeng 老 姆 登 village．You XilinandPaulos Huang,”The
ContemporaryTransformationofEducationalMechanismforKnowledgeInnovation”,InternationalJournalofSinoＧWesternStudies
(www．SinoWesternStudies．com),１Ｇ２０．
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NusuisthemostpopulousbranchoftheNupeople．TheNusupeoplehavetheirownlanguage,

whichbelongstotheYilanguagebranchoftheTibetanＧBurmeselanguagefamily．However,the
nameofthevillagewasactuallynamedfromBailanguage(白族话)．Laomudeng,inBailanguage,

means“alandofpurplebamboo”．Nevertheless,NusupeopleinLaomudengcalltheirvillageas
“chada”,which meansaplacesurroundedbyafence．Laomudengisavillagewithlonghistory．
Accordingtoethnicgroupssurveyinthe１９５０sand１９６０s,theeldersinthevillagecouldrecalltheir
familytreesof６４generationsbasedontheirpatronymiclinkagesystem 〔３〕．

Beforethenationalgovernmentformallyputthisplaceintoadministrativemanagement,thearea
whereLaomudenglocatedwasledbythechieftainswholivedinLijiang,buttheywereledunderJimi
system〔４〕．Locatingthethresholdbetween NurivervalleyandLancangriver (澜 沧 江)valley,

therefore,villagersherewereinfluencedbyHanpeopleandBaipeopleearlierthanotherbranchesof
Nupeople．In１９１２,anofficialbordermanagementteamstationedinNujiangvalleyarea．Thisteam
calledNuQiuZhiBianDui(怒俅殖边队),whichwasoriginallysetupinYingpanZhen(营盘镇),

Lanpingcounty．TheteaminstitutedaZhiziluoAdministrativeCommittee(知子罗行政委员会)．In
doingso,thisindicatedthatgovernmenthaddirectlyandofficiallygovernedoverthisborderarea
sincethen．Atthattime,LaomudengwasalsocontrolledunderZizhiluogovernment．Later,Zhiziluo
AdministrativeCommitteewasrenamedasBijiangShezhiju (碧 江 设 治 局)〔５〕．Laomudeng was
affiliatedwithZhiziluountiltheendofthe１９８０s．

ChristianwasintroducedintoLaomudenginthe１９２０s．Sincethen,ithasgraduallydeveloped
intothereligiousbeliefofthevastmajorityofthosevillagers．Sofar,Christianhasahistoryofnearly
ahundredyearhere．Althoughitwasonceinterruptedforpoliticalreasons,Christianhasbeen
becomingoneofthemostimportantbeliefsofvillagers,andnowtheproportionofbelieversaccounts
forabout８０％ ofthetotalpopulation．FortheearliestChristianfollowersinthevillage,four
generationsoftheirfamilieshaveengagedinChristian．TherearethreechurchesinLaomudeng
village—Laomudengchurch,Yueliangtianchurch(月亮田教堂),andBulaichurch(布莱教堂)．They
areallundertheadministrationofthePiheXiangChristianChurch．Themostfamousofthethree
churchesistheLaomudengchurch．TheexistenceofLaomudengchurchnotonlyreflectsthevillage􀆳s
centuryＧoldChristianculture,butalsohasbecomeoneofbrandtouristsiteofNujiangvalley,

attractingcountlesstourists．

Ⅲ．TheLaomudengChurchbeforethe１９５０s

ItisnotclearlyabouttheexacttimewhenChristianitywasintroducedintotheNupeoplefrom
thehistoryrecords,butitcanbegenerallyinferredthatitwasnotlaterthanthe１９２０s．Beforethe
１９５０s,theNuChristianswererespectivelyaffiliatedtothreeChristianmissionsintheupperand

７５

〔３〕

〔４〕

〔５〕

ThissystemiscommonamongTibetoＧBurmans．Underthissystem,thelastoneortwosyllablesofthefather􀆳snamearethe
firstoneortwosyllablesoftheson􀆳sname．

Jimisystem wasanautonomousadministrativeandpoliticalorganizationsystemthatthecentralauthoritiesofdifferent
Chinadynastiesusedtogovernethnicareas．Inthiscontext,itmeanschieftainsofLijiangletNupeoplemanagetheirarea．

ShezhijuwasaspecialmanagementsystemduringtheRepublicofChinaperiodandearlyofthePeople􀆳sRepublicofChina
period．Itissimilartoagoverningcouncil,andalsocanbeseenascountyＧtoＧbegovernment．
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middlereachesoftheNuRiver．Fromnorthtosouthsuccessivelywere:DisciplesofChrist(基督会)

preachinginGongshanCounty (贡山县);TheAssembliesofGod (神召会)whichoccupiedthe
middleandnorthoftoday􀆳sFugongCounty (福贡县),andChinaInland Mission (中华内地会)

whichcontrolledchurchesinthenorthofLushuiCity(泸水市)andthesouthoftoday􀆳sFugong
County．ChinaInlandMissionwastheearliestonearrivedtheNuRiveramongthethreemissions
mentionedabove．In１９２６,whenAllynCooke(杨思慧),anAmericanmissionaryfromChinaInland
Mission,preachedinMuchengpo(木城坡)ofLuxi(潞西),hesentagroupofLisu(傈僳)preachers
toLisuVillagesinnorthwestYunnan．Itisrecordedthatinthisearlymissionaryactivity,“Job,

Luka,JesseandotherLisupreachersfrom MuchengpometthenephewofBozhanga(波章阿),who
marriedfromBijiangDaluo(碧江达罗)toLushuiShangjiang(泸水上江),thenthenephewofBo
zhangabroughtthemtoDaluovillagewheretheLisuandNuethnicgroupsmixedforpreaching．”〔６〕

Ifthisistrue,thetimeoftheNupeople􀆳sconversioncanbebacktrackedto１９２６．Accordingtothe
recordsofpriestZacchaeus:theconversiontoChristianityofLaomudengvillagestartedin１９２７,Job
andotherLisupastorswerethefirstonetoarrivehere．〔７〕ItcanbeseenthattheLaomudeng􀆳s
ChristianfaithwascloselyrelatedtotheearlymissionaryactivitiesofChinaInlandMission．From
theperspectiveoftheNupeopleasawhole,theNusubranchmainlydistributedinBijiangcounty
shouldbethefirstgroupofNucontactingwithChristianity．

Beforethe１９５０s,therewasnodoubtthatChinaInland Missionhadgreatinfluenceonthe
establishmentandconstructionofchurchesinvariousregionsandethnicgroupsinBijiangCounty．
TheLaomudengvillagewasnoexception．In１９３３,theAmericanpriestOfChinaInland Mission,

AllynCooke,establishedthecentralchurchinthevillageofLiwuDi(里务底)onthewestbankof
theNuRiver,andwasresponsibleforcoordinatingandmanagingreligiousaffairsthroughoutBijiang
county．Althoughthechurch􀆳smainbasewasinthevillageofLiwudi,priestCookespenthim１６
yearspreachingfromvillagetovillage．Forheandhiscompanions,NusuandLisupeoplewereboth
thetargetgroupsoftheirfollowers．Today,therearemanywitnessesofhispreachinginthevillages
ofSede(色德),Miangu(棉古),LaomudengandShawawhichbelongtotoday􀆳sPiheNuXiang．

AccordingtothememoriesoftheLaomudengpastors,theCookeCouplehadvisitedthevillage
manytimes,butconsideringthattheirlocationwasclosetotheBijiangcountygovernment,theydid
notstaylong．TheirmaindutiesinthevillageweretoteachChristianclassics,trainlocalpastors,and
thenestablishtheLaomudengChurch:“CookecouplespentmorethanamonthinLiwudiwhichis
locatedonthewestbankoftheNuRiver．ThentheycametostayatXimapi􀆳s(希马匹)housein
Daluovillage．AlittlelatertheycametoourLaomudeng．Thosewhohadattendedthechurchcalled
thecongregationtogethertohearthempreachtheBible．TheyfollowedtheBibleandsaidwhatcould
bedone,whatcouldnotbedone,whatcouldbeeaten,andwhatcouldnotbeeaten．Atthattime
(Christianity)begantospreadbitbybit．”〔８〕
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〔６〕

〔７〕
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桑鲁 斯 Zacchaeus,«老 姆 登 教 会 简 史 »Laomudengjiaohuijianshi[Thebrief Historyofthe Laomudeng Church]
(Unpublished,２００９),１．

Interviewee:Matthew,FormerheadofPihexiangchurch．
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Inadditiontopreachingreligiousdoctrinesandinstructingrituals,priestCookealsointroduced
thechurch􀆳sselfＧsustainingmodewithdedicationasitscoretoLaomudengbelievers,stressingthat
“dedication”mustbevoluntary,nocoercionwasallowed,andtherewasnospecificstipulationonthe
amountof“dedication”．Itcanbeseenthatintheprocessofmissionarywork,missionariesfrom
ChinaInland Missionalsoinculcatedtheintentionofmissiontotheirfollowers．“ChinaInland
Missionfoundedinthesecondhalfofthe１９thcenturywasakindofFaithMission．Theydepended
“notongreatlearningorsufficientfunds,butonlyoncompletefaithinGod􀆺􀆺 Ineconomy,it
neitheraskedformoneynorfordonations,butsimplyreliedonGodthroughfaithandprayer．It
attracted all kinds of devotions from different sects and complete the mission in China
mainland．”〔９〕

SinceChristianitywasintroducedintotheLaomudengVillage,withthejointsupportofCooke
coupleandtheLisuandNupastors,thenumberofbelievershadbeenincreasingdaybyday．Between
１９２７and１９２８,thenumberofbelieverswasmorethan１５０peopleandtheLaomudengchurchhad
beenestablishedatthesametime．PuJi,thegrandfatherofElijahwhoistheelderofPiheXiang
church,andLa Hua,thefatherofpriestZacchaeus,werethefirstpastorsinthehistoryofthe
LaomudengChurch．Beforetherewasachurch,allreligiousactivitieswereheldinthehousesofthe
pastors．PujiandLahua􀆳shouseswereusedaspreachingandlodgingplacesfortheChristian
missionariesincluding Cookecouple．Asthe Numberofbelieversgrew,Pujiandotherpastors
plannedtobuildthefirstchurchinLaomudeng．

ThefirstchurchinLaomudengwasbuiltbetween１９２８and１９２９inadifferentlocationfromthe
presentone．ItwaslocatedonthegroundatthefootoftheSacredMountainnamedQiudi(虬迪)

whichliedtotheeastofthevillage．ThelocalscalleditJiongtongchurch．〔１０〕(囧筒教堂)Theformof
churchwas“Mingdayao”．〔１１〕ThereweretwotypesoftraditionalhousesinNusuarea:onewas“Zen
Yao”writteninChineseliteratureasthe“floorroomwithathousandfeet”．(千脚落地房)〔１２〕Itwas
characterizedbythepillarastheloadＧbearingstructureofthehouse,whichwasverysuitableforthe
NuJiang mountainareawhereflatland wasscarce．Duringconstruction,aportionofthepillar
neededtobeburiedunderground．TheotherwasMingdaYao,whichwasdifferentfromtheZenYao．
Althoughitalsosupportstheloadbypillars,itcanbebuiltdirectlyontheground．Comparedwith
ZenYao,MingdaYaohadtheadvantagesoflargebuildingvolumeandlessmaterials,butithad
higherrequirementsontheflatnessoffoundation．NotonlyinthevillageofLaomudeng,butalmost
alltheearlychurchesofNuvillagestooktheshapeofMingdaYao．Thiswaspartlyduetothe
povertyoftheNupeopleatthetime,andpartlyduetothenotionclaimedbytheChinaInland
Missionthatthemissionaryshouldbeclosetothelivesofthefaithfulandinvolveinthat．China
InlandMission wasanexceptionamongtheProtestantsectsinChina．Inordertopromoteits
missionarywork,manynewmissionarystrategieswereinvented:includingwearingChineseclothes,

emulatingtheChinesewayoflife,activelygoingintothelowerclassofChinatopreachandsoon．

９５

〔９〕

〔１０〕

〔１１〕

〔１２〕

郭熹微 GuoXiwei,«试论中华内地会的产生及特点»Shilunzhonghuaneidihuidechanshengjitedian [Discussiononthe
emergenceandcharacteristicsofChinaInlandMission],«世界宗教研究»Shijiezongjiaoyanjiu[StudiesinWorldReligions]１９９６,(２)．

JiongtongisavocabularyfromNupeople．Themeaningisthatflatgroundhascometoanend．
YaoisavocabularyfromNupeople．Themeaningishouseusedforpeopleliving．
ZenisavocabularyfromNupeople．Themeaningispillar．
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AbouttheexperienceofbuildingthefirstchurchinLaomudeng,elderMatthewrecalled:“As
moreand morepeoplejoinedintoourchurch,untilmorethan７０or８０people,wedecidedto
constructachurchbuilding．Wemanagedtogetallofthebuildingmaterialsforthechurch! Atthat
time,thesituation wasthatyoucutdownbamboosandI madeuprafters,thenothersjoint
preparationofmakingfencesetc．Thechurchwasbuiltupbyourteamwork! ”〔１３〕

However,soonafterthecompletionoftheJiongtongchurch,itwasforcedtobedemolishedby
theGovernmentoftheBijiangcounty．TheChristiansofLaomudengwhowerenotcontentwiththat
rebuiltitonthesamesite,butitwastorndownimmediatelyagain．Theirategovernmenthad
detainedseveralpeople,includingPuJiandLaHuafortheirinvolvementinbuildingthechurch．This
incidentwasalsorevealedintheBijiangCountyAnnals,whichwascompiledinthe１９８０s:“In１９３２,

DongFen(董 芬),whocontrolledtheBijianggovernment,orderedthedetentionofJob,aLisu
missionaryoftheLiwudiChurch,andconfiscatedtheBible,demolishingallChristianchurchesexcept
theLiwudi．”〔１４〕Theincidentshowstheintensification oftheconflictsbetweenthegrowing
Christianchurchandthecountygovernment．Underthissituation,priestCookenegotiatedwiththe
countygovernmentthroughletters,andprotestedtothenationalgovernmentofYunnanProvince,

finallyendingupwiththecountygovernment􀆳scompromise．ThedetainedpastoralstaffsuchasJob
andPuJiwerealsoreleased．Afterthisincident,thenationalgovernmenthadnolongerinterferedin
theconstructionofChristianchurchesintheNuJiangvalley．

Withtheacquiescenceofthenationalgovernmentandthepatronageofforeignmissionaries,

ChristianityinBijiangcountyentereditsmostrapiddevelopmentinthefirsthalfofthe２０thcentury,

asreflectedinthechurchbuildinginLaomudeng．Inthe１２yearsbetween１９３３and１９４５,becauseof
themassiveincreaseofthenumberofbelievers,twochurcheswerebuiltinLaomudeng．Onewasat
thesiteoftheoldChurch,theotherwaslocatedontheLakongjiong(拉孔囧)atthebottomofthe
villagewhichwasbuilttoaccommodatethebelieverswholivethere．Accordingtothewritingsof
Zacchaeus:“In１９４５,theChristiansfromalloverBijianggatheredattheChurchofLakongjiongfor
theChristmasdaycelebration,andtheCookecouplealsomadeaspeechonthatday．TheChristians
wereveryhappyinLaomudeng．”〔１５〕However,theLaomudengchurch,withtwochurches,had
unexpectedlysplitsincethen．ItwaspriestCookewhosteppedinatthecrucialmomenttostopthe
internaldissensionwithinthechurch．FormerelderMatthewrecalledthesceneandsaid,“Priest
Cooketoldusthatthereisonlyonesunandonemooninthesky,soastheWusa．〔１６〕Twochurches
shouldbemergedandtherecouldonlybeoneking．”〔１７〕UnderthemediationofpriestCooke,the
decisionwasmadetomergethetwochurches,withplansforanewsiteinthemiddleofthetwo
churches．ThesitewasveryclosetothepresentLaomudengChurch．ThefourthLaomudengChurch
wasbuiltnexttoapool．Itwasnota MingdaYao,butanadobehousetoaccommodatemore

０６

〔１３〕

〔１４〕

〔１５〕

〔１６〕

〔１７〕

Interviewee:Matthew,FormerheadofPihexiangchurch．
云南省怒江傈僳族自治州地方志编纂委员会:YunNanshengnujianglisuzuzizhizhoudifangzhibianzhuanweiyuanhui[The

EditorialCommitteeofYunNanProvincialNujiangzhouChorography]«碧江县志»Bijiangxianzhi[BijiangCountyAnnals],(昆明

Kunming:云南民族出版社 Yunnanminzuchubanshe[YunnanminzuPress]１９９４),４４５．
桑鲁 斯 Zacchaeus,«老 姆 登 教 会 简 史 »Laomudengjiaohuijianshi[Thebrief Historyofthe Laomudeng Church]

(Unpublished,２００９),４．
WusaisavocabularyfromLisulanguage．ThemeaningisGod．
Interviewee:Matthew,FormerheadofPiheXiangchurch．
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believers．Thecompletionofthenewchurchbroughtthechurchbacktogetherandmadethepriest
Zacchaeusverydelighted．Ashe wrote:“The HolySpiritfilledand movedusagain,andthe
congregationbecamemoreandmorenumerous．”〔１８〕

ByreviewingthepastoftheLaomudengChurchinthefirsthalfofthe２０thcentury,theNu􀆳s
Christianbelieversandtheestablishmentofthechurchwereinseparablefromthesupportofforeign
andLisuandNumissionaries．MissionariesnotonlyspreadthedoctrinesandritualsofChristianity
tothe Nu people,butalso helpthem toestablishtheselfＧsustainingchurch mode withthe
characteristicsofChinaInlandMission．“SelfＧsustaining”wasthekeytothelocalizationofChristian
churches．AlthoughtheLisuandNuChristianslivingintheborderareabetweenChinaandMyanmar
wereverypoor,themissionariesofChinaInlandMissionstillinsistedthatthebelieversbearallthe
expensesofthechurchandopposeanybehaviorthatwasnotconducivetotheselfＧsustainingofthe
church．〔１９〕Suchalocalizedchurchundoubtedly madeithavetheabilitytoresistthechangesof
externalenvironmentandsurviveinthesubsequentsocialchanges．Itshouldalsobenotedthatthe
NuChristiansofLaomudengwereconstantlyassimilatingandinternalizingtheChristiandoctrines
andrulesofchurchorganization．Duringthisperiod,agroupoffaithfulChristianfamiliesemerged,

representedbyPuJiandLaHua􀆳sfamily,whosedescendantswewillseeinthelate２０thcentury
completedtheconstructionofLaomudengChurchinadversity．

Ⅳ．Laomudengchurchafter１９４９

InJune１９４９,thewholeareaofBijiangwerepeacefullyliberated．Foreignmissionarieswhohad
longbeenlivedintheNujiangValleyhadalsobeenorderedtoleavethecountrywithinalimited
time．Inthelatesummerorearlyfallof１９４９,missionaryCookeheldthelastBiblestudyclassin
ShangmianguVillage(上棉古村),NusuArea．Thenfledoutthecountryfrom SedeVillage,Pihe
XiangtoMyanmar,andneverreturnedback．AllChristianchurchesbasedonNujiangValleyhave
brokencontactwithforeignmissionarieswhowereactuallyinchargeofthosechurches．In１９５０,

underthepremiseoffullyguaranteeingthefreedomofreligiousbeliefofthecitizens,thenewregime
proposeda “threeＧautonomypolicy (SanZiFangZhen)”to managereligionissueswithinthe
country．“ThreeＧautonomypolicy”meansreligionbelievershaveautonomyofmanagingtheirreligion
affairs,arrangingthe missionary works,sponsoringtheirreligions,whichreallyrelatedtothe
Christianbelievers．Asaresult,“thevariousChristianchurchesandsectsinChinahadbeenunited
together,andtherewasnolongersectarianconflictcausedbybeliefinthesamegod”．〔２０〕Butthis
freeatmosphereforreligiononlylasteduntil１９５８．Sincethen,ChristianinChinahadexperienced
hugesetbacks．

Inthe１９５０sand１９６０s,the wholecountry waspermeatedthroughaturbulentpolitical
atmosphereandthisatmospherequicklyspreadtotheethnicminoritiesofthesouthwesternborder

１６

〔１８〕

〔１９〕

〔２０〕

桑鲁 斯 Zacchaeus,«老 姆 登 教 会 简 史»Laomudengjiaohuijianshi [Thebrief Historyofthe Laomudeng Church]
(Unpublished,２００９),５．

申晓虎ShenXiaohu,«怒江傈僳族内地会研究»Nujianglisuzuneidihuiyanjiu[TheStudyofNujiangInland Missionin
Lisu],(北京 Beijing:光明日报出版社 Guangmingribaochubanshe[GuangmingDailyPress],２０１４),４５．

Interviewee:priestZacchaeus,priestofFugongcountychurch．
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areaofChina．ThebelieversinBijiangCountyspenttheirChristmasin１９５７whereistodaycalled
NananjianVillage(南安建村),JiakediXiang(架科底乡),andthatwasthelastChristmasbefore
１９７８．ReligiousactivitiesontheNujiangvalleywerecompletelybanned,andchurchesandchurch
propertiesinvillagesweresuccessivelydemolishedandconfiscated．Underthepoliticalenvironment,

mostpastorshadbeencriticizedandpersecutedbecauseoftheirbeliefsandevenbeenforcedto
receivelaborreeducation．InLaomudengvillage,previousfollowersofmissionaryCookesuchasPu
Ji,LaHua,Stephen(thesonofPuJi)etc．wereimplicated．Theyweretreatedunfairlybecauseof
their“doubleguilt”ofbeingrichpeasantsandbelievinginChristianity．ElijahandZacchaeus,who
wereborninChristianfamilies,werealsoforcedtogiveuptheirfaith,withonejoiningmilitia,and
theotherworkingasasurveyorontheconstructionsiteoftheWabiroad(瓦碧公路)．〔２１〕Theold
Laomudengchurch,formerlysacredspace,wasalsooccupiedforpigandchickenfarms,andwasused
ashouseforimprisoningpeoplewhohadprayedthere．

Intheeightyearsfrom１９５８to１９７６,althoughtherewasafourＧyearperiodofrestoringfreedom
ofreligiousbeliefintheearly１９６０s,ingenerally,theChristianfaith wasstillsuppressed．This
situationwasnotcompletelychangeduntil１９７８．After１９７８,religiousbeliefrestrictionwasgradually
lifted．AccordingtoElijahwhoistheelderofChurchinPiheXiang:“In１９８５,crossＧvillagereligious
activitieswerepermittedagainbythestate．Despitetheimprovementonthegeneralpolitical
environment,theLaomudengchurchsplitagainatthistime,whichendedwiththeexodusofsome
believersto Myanmar”．〔２２〕FacedthehardsituationoftheLaomudengChurchshowingtroubles
internallyandexternally,PuJi􀆳sgrandchildrenElijahdecidedtoresurgethebeliefsbybuildinga
largerchurchthantheoldone,andtrytorevivethefaiththathadbeenshakenbythesplitchurch．
Hence,in１９９４,ElijahbegantoleadbelieverstorebuildtheChurch,whichwasthefifthtimeof
buildingachurchinLaomudeng．

ThefifthconstructionprocessofLaomudengchurchcanberegardedasalocalizedpracticeof
ChristianspiritualbeliefandchurchselfＧsustainingmode．FromtheunderstandingofbelieversofNu
peopleinLaomudeng,thepracticeofbuildingachurchisnotonlyacivilengineeringproject,buta
holycausededicatedtoJesusChrist．Thelocalizedpracticecanbeunderstoodfromthefollowing
aspects．

Firstistheselectionoflocationofthechurch．Sincethe１９８０s,allthelandinLaomudengvillage
(includedthelandofformerchurchsite)hadfixedoutputquotasbyeachhousehold．〔２３〕Atthat
time,thecountryhasnotyetissuedrelevantregulationsregardingtheapprovalforconstructionof
churches．Butinordertogetasclosetotheoldsiteaspossible,Elijahdecidedtodedicateapieceof
hisassignedpaddyfieldtoGod,whereisthesiteofnowadaysLaomudengchurch．〔２４〕Elijah,whohad
offeredthepaddyfields,thoughtitwastheholyspiritinhimwhowasdoingthework．Hisdedication
greatlyaffectedthebelieversofLaomudengvillagers．

２６

〔２１〕

〔２２〕

〔２３〕

〔２４〕

WabiRoadwasfrom WaYaotoBijiangCounty．TheConstructionbeganin１９６２．
Interviewee:Elijah,theelderofchurchinPiheXiang．
FixedoutputquotasbyeachhouseholdwasapolicyofChinagovernment．Inmandarin,thepolicyiscalled“BaoChanDao

Hu”．
Thesizeofthepieceofthepaddylandistheareaproducedbytwowaterbuffaloplowinginaday．Roughlyequivalentto

１．３Mu(about８７７sq．m．)．
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Second,Elijahsetanambitiousgoalatthebeginningoftheplanninganddesignofthechurch,

andhehopedtorecreatethereputationofLaomudengasagospelshrinethroughrebuildingthe
church．Thus,theentirechurch wasdesignedtoaccommodate１０４０people,which wasthesame
numberasthetotalpopulationoftheLaomudengvillagein１９９４．TheexpectationofElijahwasin
thenearfuture,allvillagerswouldbelieveChristian．Certainly,tocompletethisambition,itis
necessarytosolvethefinanceproblemofchurchconstruction．However,governmenthadnopolicyto
fundtheconstructionoftheChristianchurch．Villagerscouldonlyfindfundingthroughtheirown
waysforbuildingthechurch．AccordingtopriestZacchaeus􀆳sstatisticafterword,thecostofthe
constructionwasover８０,０００Yuan．Exceptforthe１０,０００yuanfundedbyYunnanTheological
Seminary,andthedonationof１,０００yuanfromachoirinShanghai,therestofthefundscamefrom
thededication ofthebelieversin Laomudeng villageduringthethreeyearsofbuildingthe
church．〔２５〕

Third,theconstructionmaterialsofthechurchhadalmostachievedlocalization．Thechurch,

builtin１９９４,wasmadeofbrickandwood．Andvillagersusedslakedlimeandsandtoinstead
cement．ThetimberforthechurchwasloggedfromtheforestsofLaomudengarea．Believerstrekked
tothemountainsintheirsparetime,whichisbasedontheNupeople􀆳straditionoffindingwoodsto
buildtheirhousesinthewinter．Thebluebricksusedforbuildingthechurchoriginatedfromthe
abandonedbricksleftbytheBijiangcountygovernment．itwasrepealedduetothelandslidein１９８６．
Elijahspeciallyorganizedatractortransportteamtotransportthewasteconstructionmaterialsfrom
theoldcountybuildings．AsElijah􀆳sdescription,theprocessofgettinglimeisfullofmagic．Thelime
usedtobuildthechurchcamefrom QiuDisacredmountainofDehuasuclan(德华苏氏族)ofNu
People．〔２６〕Thereisamysticalstoryofthesacredmountain．InthecollectivememoryofNupeople,in
１９５８,aconstructionteam from Bijiangcounty wantedto bombthe mountainforexploiting
limestone．However,whentheconstructionbombedthesacredmountain,oneoftheteam members
wentmadsuddenly．Hence,theworkoftheteam wasforcedtoterminate．Inthemeanwhile,when
thebelieversofLaomudengvillageexploitedlimestonefromthemountain,nobodywashurtbythe
sacredmountain．Believersseeitastheresultofdivineprovidence．Thesandforbuildingthechurch
wasdonatedbyaChristianbelieverwhocontractedafishpond．Inaddition,duringtheconstruction
period,thedonoralsoactivelygaveupthefishfarming,andemptiedthefishpondtostorethe
materialsforbuildingthechurch．

Inadditiontotheabove,thesuccessfulcompletionofLaomudengChurchalsobenefitedfromthe
selflessdedicationofbelieversinthevillage．Accordingtostatistics,theconstructionofthewhole
churchtookthreeyears,fromthepreparationin１９９３tothecompletionin１９９６,intotal２,１１０manＧ
hours．ThismassiveamountofworkwascompletedbybelieversinLaomudengvillageduringtheir
agriculturalslackseason．Generallyspeaking,theypreparedforconstructionworksaftertheautumn
harvest,andstartedtodoworksafterOctobereachyear．InthetraditioncultureofNupeopleinPihe
area,thesocialreciprocityofhelpingvillagerstobuildhouseiscommonvalueofNupeople．InNu

３６

〔２５〕

〔２６〕

桑鲁 斯 Zacchaeus,«老 姆 登 教 会 简 史 »Laomudengjiaohuijianshi[Thebrief Historyofthe Laomudeng Church]
(Unpublished,２００９),１０．

TheNusupeopleinLaomudengaremadeupofsixclans,Dehuasuisoneofthem．
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language,theycalledthereciprocityprincipleas“MianABai”．〔２７〕AlsoinNupeople􀆳sfolknarrative
song“Welcomethebride(YingQinDiao)”,thereislyricsofpraisingthiskindofsocialreciprocity—
“Menbuildup woodstructure,women makeupthatchroof”．〔２８〕The mutualassistanceand
cooperationofNupeopleChristiansintheprocessofbuildingthechurchcouldundoubtedlybe
tracedtotheaboveculturalroots,butsinceChristianbeenspreadtoNuvillages,“mutualassistance”

intheirtraditionalculturehasbeentranslatedastheconnotation of “mutualassistanceand
dedication”withthecoremeaningofworshipingGod．Takingtheprocessofloggingasanexample．
ThemountainsonbothsideswiththeNuriverarecoveredwithdenseprimevalforest．Itwasnot
difficulttofindproperwoods,buttheroadtofindwoodsandtransporttimberswasveryhardto

pass．Thatistosay,suitabletimbersforbuildingchurchwasusuallylocatedinthehighmountains
withaltitudeover２９００meters．Thebelieversneededtocutthroughthornybushesforbreakinga

pathasclimbingmountaincarefully．ThepathtoShuaDeng(刷登)woodfarm〔２９〕wasverynarrow,

andanyonewhomadetheslightestmistakewhileclimbingwouldfalloffthecliffandlostlife．
Elijah,aschargerofthechurchproject,wasalways worried whenbelievers wenttotransport
timbers．Becausetheconstructionworkswereorganizedbybelieversthemselvesratherthanaformal
engineerproject,therewerenoinsurancemeasuresandlegalprotectionbeentaketoensurethe
safetyofbuilding workers．Therefore,theconsequences wouldbeunbearableonceanydanger
occurred．Fortunately,aloggingteamof６３ menwithusingeightwheelbarrowshadreturnedon
schedule．Atthenightwhentheteamcamebacksuccessfully,villagerspreparedabigmuttonfeast
forcelebratingthis．Some believersdonatedtwofatgoatsfor makingthefeast．Elijah said
emotionallyasrecalledtheevent:“Whenweweretransportingthosetimbers,ourbodieswerefilled
withtheholyspirit．Godwasmovedbyourfaith,andwecamebacksafelybecausewetrustedthe
Lordwholeheartedly．”〔３０〕

In１９９０s,theoverallstandardoflivingofthevillagersinLaomudengwasstillinpoverty．
However,thechurchsurvivedwithverylittleassistancefromoutsidersandhadeffectivelycompleted
theintegrationanddeploymentofchurchresources．Thebuildingofthechurchexemplifiesthe
excellentorganizationalabilityofthelocalchurch．Inaddition,italsomanifeststheintergenerational
inheritanceoftheChristianfaithinthefamiliesofthoseearlyevangelists．Thosefamiliessuchas
Elijahfamilyencounteredmanyhardshipsduringtheperiodofcollectivization,buttheinheritanceof
theirfaithshowsresilienceofbelievingratherthanstoppingthereligion．Oncetheymeettheright
time,thepoweroffaithwillburstoutandtransformintopowerfulactions．AsElijahsaid:“In１９９４,

ithappenedtobealoosepointof(religious)policy．Iconsultedthevillagecommitteeinadvance
aboutbuildingthechurch,theydidnotoppose,andtheproductionteam (ShengChanDui)leaderdid
notexpresstheirviews．SoIboldlyorganizedpeopletodotheconstruction．Formerly,thattypeof

４６

〔２７〕

〔２８〕

〔２９〕

〔３０〕

«怒族简史»编写组 Nuzujianshibianxiezu、«怒族简史»修订本编写组 Nuzujianshixiudingbenbianxiezu [TheEditorial
CommitteeofAbriefhistoryofNupeople],«怒族简史»Nuzujianshi[AbriefhistoryofNupeople],(北京 Beijing:民族出版社 Minzu
chubanshe[MinzuPress],２００８),６５．

YingQinDiaocollectedbyCuiyangfromLaJi,anoldmanofLaomudeng．
ShuaDengwoodfarmlocatedonthehighmountainatthealtitudeover２９００meters,anditwaslocatedonthewaytoShawa

Village．
Interviewee:Elijah,theelderofchurchinPiheXiang．



YangCUI,etal．:TheAbolitionandReconstructionofaChurch———ACaseStudyofChristianLocalizationinNuVillagewithintheNorthSinoＧMyanmarBoundary

land(paddyfield)couldnotbeusedasbuildingsiteeasily,anditshouldbemanagedbythebureau
oflandmanagement．Butatthatyear,thepolicywascompletelyloosed．”〔３１〕

Ⅴ．Conclusion

TheLaomudengchurch,builtinthe１９９０s,hasnow becomeafamoussceneryfortourism
developmentintheNuRiverValley．TogetherwiththeQiudisacredMountainandYouzer(友则)

sacredtree,itconstitutesacompositelandscapeofthevillage􀆳shistorymemory．FortheNupeopleof
Laomudeng,thepresenceoftheChristianchurchhasbecomeanimportantpartoftheircultural
tradition．TheconstructionhistoryofChristianchurchisthedevelopmenthistoryofChristianfaith
inNuvillages．Ahundredyearsago,theforeignmissionariesnotonlybroughttheChristianfaith
here,butalsoopenedtheprocessofChristianitylocalization．TheymadethelocalsadopttheSpiritual
beliefderivedfromthereligiousconceptsofChinaInland Missionandlearnthe“selfＧsustaining”

churchmodewithdedicationatitscorebypreachingthescriptureswithethniclanguagesand
characters,and cultivating the native pastors．Theinternalization ofreligious concepts and
recognitionofthechurchorganizationforthefaithsubjectswasreinforcedbytheexperiencesthat
thechurch had been builtforfourtimesbefore１９４９,andit wasconvertedintoa kind of
consciousnessofreligiousidentity．ThiskindofselfＧidentityconsciousnessfromexternaltointernal
alsomadethechurchshowitstenaciousvitalityinthesubsequentpoliticalmovement,sothattheNu
Christiansregarded Christianity asitsownreligion and constantly promotedthe process of
Christianitylocalization．〔３２〕Sincetherestorationofreligionfreedominthelate１９７０s,thechurch
organizationbasedonasenseofselfＧidentityhascomeintolife．Asawitnessofthis,whetherinits
materialformorinitsconstructionprocess,thenewchurchshowsthatthelocalizationofforeign
religionsisakindofsocioＧculturalconstructionthatcontinuouslytranscendsspecifictimeandspace,

continuously acquires “local knowledge”and “localcharacteristics”and then realizes the
traditionalizationofreligiousfaith．〔３３〕

Inaddition,theconstructionoftheLaomudengChurchrevealstheimportantpowerofthespecial
groupcomposedbytheearlyevangelists’families．Thecommonofthisgroupisthattheirelder
generationwhowerenativepastorstrainedbyforeignmissionariesactedasintermediariesinthe
processofthefusionandadjustmentofChristianfaithandlocalculture．Asaresult,theyhad
accumulatedpersonalprestigeandfamilyinfluence,whichwasclearlypassedontothedescendantsof
theirfamilies．Althoughthefamiliessufferedsetback whenencounteringthecrisis,afterthe
restorationofreligionfreedom,thefamilies􀆳successorhadquicklybecamealocalchurchleadersand
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〔３２〕

〔３３〕
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decisionmakers,andcontinuetoplayanimportantroleinheritedfromtheirancestors,andhence
becomeakeyroleofreligionrevivalinthenewsocialcontext．

Finally,theauthorhopestofindaneworientationabouttheresearchofChristianlocalization
practice．Thisorientationwillfocusonaspecificcaseofreligionpracticelocalizationfromamicro
perspective,andthenexploretheevolutionofthesamepracticeindifferenthistorycontext,soasto
presenttherichconnotationofthedynamicprocessof“Christianitylocalization”．
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中文题目:
一座教堂的废止与重建———来自中缅北界怒族村寨的基督教本土化实践个案

摘　要:教堂是基督徒信仰活动的重要场所,在中缅北界跨境民族地区,它又成为彰显村落历史记忆的重要象征.在
基督教传入怒族近百年的历史中,基督教信仰已成为其文化传统的重要组成部分.一部关于基督教堂的建造史就是基
督教信仰的发展史,考察基督教堂从兴建到废止再到重建的过程,亦是揭示基督教信仰从外来到融合,进而扎根本土的
动态变化过程.本文以怒族村寨老姆登的基督教堂为例,旨在通过呈现不同历史时期怒族基督徒营建教堂的宗教实
践,来考察“基督教本土化”这一社会文化行动的历时脉络.

关键词:老姆登堂;怒苏;基督教;圣灵
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