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Abstract:ThisarticleattemptsanewperspectiveuponCatholicisminaChineseTibetanvillage,CizhongofYunnan

Province．ThearticlereviewsthediscussiononsocialclassificationbyDurhamandBourdieu,andarguesthatCatholicism,

togetherwiththeotherlocalreligion—Tibetan Buddhism— functionsasasocialclassificationinsidethevillage．

Catholicism,aswellasBuddhism,involvesawholesetofrulesforthepracticeofdailylife,thatarefollowedbyvillagers

inCizhong．Bythissocialclassification,thevillageachievesharmonyunderareasonableorder．Thearticle,basedon

monthsoffieldwork,arguestwothings:First,howCatholicismhasbecomea“local”religion;andsecond,howthesocial

classificationfunctionsinvillageaffairs．TheformerfocusesonhistoricalmaterialandrevealsthatCatholicism has

graduallytransformedtoa“native”religion,insomesense,duringthepastcenturyafteritwasbroughttherebyFrench

missionaries．Thistransformationcanbeseeninthechangeofmissionaries􀆳simageinlocallegendsandvillagers􀆳

narrative．Thelatterisbasedoncurrentempiricalmaterialfromfieldworkanddemonstratesthatvillagershavecreateda

neworderoutofthetwosetsofpractices,onerootedinCatholicismandtheotherinTibetanBuddhism,tomanagesocial

affairsandsustainbalanceorharmonyinthevillage．Thoughthetensionbetweenthetworeligionsstillexists,anew

orderthatshiftsdelicatelybetweenthetwoispracticedinmostsituationslikefunerals．
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WhendiscussingChristianity,ormorespecific,CatholicisminChina,apopularperspectiveishowa
foreignreligionmanagestoreplaceorfusewithindigenousbelievesandfinallyemergesaswhatwecansee
atpresent〔１〕．Theanalysis mainlyfocusonthestrugglesbetweenChristiansandlocalvillagers,and
sometimestheconflictsornegotiationsinvolvingcountryelitesandcentralgovernmentfrom Mingdynasty
toPRCnowadays〔２〕．Anthropologistsmayconcernabouttheadoptionofindigenousritualsandconceptsin
Christians,andtheremodelednarrativesofChristianity．Otherstakepoliticalperspectiveintoconsideration,

includingseeingChristianityand missionariesasvariedformsofforeigninvasion,sometimesthemore
dangerousoneasconversiontoChristianityisequivalenttoabandonmentofChineseidentity(duoyige
jidutu,shaoyigezhongguoren)．InmainlandChina􀆳sliterature,thisvaguehypothesishasbeenthedominant
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andprevailingdiscourseforquitealongtimeafter１９４９withaextremeconstructeddualityofChristianity
and“Chinesereligions”．However,asanyconceptsinvolving“China”or“Chinese”aredifficulttodefine〔３〕．
“Chinesereligions”itselfisacomplexcompoundconsistingofTaoism,Buddhism,andenormouslocal
deities．Sotoavoidthemireofthedualitydiscourse,apossibleperspectivemaybeunderstandingChristianity
orCatholicisminthecontextoflocalsocietyinsteadofconstructedideology．Thusthisarticlestudies
CatholicisminaTibetanvillageofYunnanprovincewithlessChinesenessbutitsownindigenousreligious
traditionasTibetanBuddhism mixedwithDongbabeliefandworshipofmountainGods．Thefocusisto
discusswhatkindofexistencetheCatholicismisinthatvillage,howitgraduallygainsitslocalityinthe
historicalviewandhowitfunctionsinsocialaffairsasasocialclassificationinreligiousscale．These
discussionsinthisarticlemaynotinvolvemuchoftheCatholicvillagers􀆳understandingsandnarrativesof
CatholicbeliefandtheremodeledcosmologybutattempttotheanalysisofthepracticeofCatholicism
integratedintothesocialclassification．

CatholicismInCizhong

CizhongisatypicalTibetanvillageinYunnantodaythatalmostallvillagersspeakTibetanineveryday
lifeandnearly９０％ofthemhavetheethnicidentityasTibetanontheirformalIDcard(shenfenzheng)〔４〕．
ButinfactCizhonghasmultipleethnicgroups,whichareTibetan,Naxi,Lisu,Bai,andNu,andthetwomain
groupsareTibetanandNaxi．AccordingtoaNaxiinformantofmine,LiuWengao,Cizhongvillagewasa
“pureNaxi”(chunchundeNaxizu)villagebeforeTibetanrushedintoitwithforeignCatholicmissionaries．I
haveheardastoryabout“fortyTibetanfamilies”astheancestorsoftheTibetangroupinCizhongwhich
confirmsLiu􀆳sstorythattheTibetaninCizhonghaveastrongconnectionwithCatholicMissionaries．
Thoughthestorymaynotbeseenasapreciselyhistoricaltext,itmaysomehowexplainstherealconnection
betweenCatholicismandTibetanvillagersinthevillagetoday．

Cizhongvillageconsistsofsixnaturalvillageswiththelowestpercentageof５０tothehighest

percentageof１００Catholicsamongpopulation．Thebiggestand mainvillageontheplainbeside
LanchangRiverhas７０％ofitspopulationasCatholicsandtheCatholicChurchisalsolocatedthere．
TheChurch wasfirstbuiltin１８６６ by missionariesJeanＧBaptiste GoutelleandJosphe Pierre
ChauveaufromParisForeignMissionsSocietyandthenburndowninthedisturbanceof１９０５．After
thedisturbancewasrepressedtheChurchwasrebuiltwithahugesumofcompensationfrom Qing
government．Sincethen Cizhonghasgraduallybecomeinkeypositionofthe whole missionary
activitiesinnorthＧwesternYunnanandinTibetan．

Alsofrom thatpointbeganthestoryofForty Tibetan Familiesasitcan beconfirmed
missionariesbroughtCatholicbelieversintoCizhongwiththemandinhabitedaroundtheChurch．
Withtheabundantlandssoldto missionarieswiththeChurchataextremelow pricebylocal
Chieftains,thecatholicbelieverseachwasdistributedsomesquaresoflandandsettledthereever
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since．ItmaybeexaggeratedthattheNaxiaboriginalsweresixfamilieswhileTibetanmigrantswere
fortyfamiliesthusCizhongsoonturnedintoaTibetanvillageasweseetoday,butonethingcanbe
sureisthatthemassiveTibetanCatholicmigrantschangedthepopulationconstitutiongreatlyand
theobviousprimordialtransformationofTibetanGroupandCatholicismstartedfromthenonwhile
theremightalreadybesomeTibetanresidentsinCizhongbefore１９０６．

TodayinCizhongvillage,thedistinctionbetweenCatholicism and Tibetangroupsisvague．
Rather,religionseemsstronglytiedwithfamiliesandlineages,inthesituationthatmostofthe
villagersclaimthemselvesasTibetaninsteadofNaxiandbothTibetanandNaxiCatholicbelievers
canbefoundinChurch．ThesituationisthesameinanotherreligionofCizhongvillage—Tibetan
BuddhismwherebothTibetanandNaxibelieversarefound．Inmyfieldwork,ifIwentintoahouse
andaskedwhethertheyareChristianorBuddhists,whatIcanknowisthatthepeopleinthathouse
areallChristianorBuddhistswhilewhethertheyareTibetanorNaxiremainsunknown．Thatmeans
familiesandlineagesareclassifiedintoCatholicismandBuddhismratherthantheethnicidentities．

IdescribetheCatholicism and BuddhisminCizhongasinasteadyequilibrium,wherethe
dynamicsofconversionisfollowingquitesimplerules—alwaysbeconsistentwiththefamilyyoulive
in．Inanotherword,theonlyconversionhappenswhenyoumarryintoafamilywithdifferentbelief,

whichisoftenthecasetoday．EveryvillagerinCizhong,whetherheisaCatholicorBuddhisttoldme
“onefamilyshouldsticktoonebelief,otherwisethedifferencewillcausestrugglesallthetimeand
that􀆳sabadthing”．Whengettingmarried,brideandgroomshouldagreeonwhichbelieftheyneedto
stickonifanyconversionisneeded．Andasmanyothercasesinalineage,theremainedbeliefdoes
notdependonpersonalchoiceorwillbutthefamilytradition．Eventodaymoreandmoreyoung
coupleschoosetoleavethevillageandliveseparatelyfromtheirparents,theystillchoosethebelief
asonemarryintoanother􀆳sfamily．InCizhong,whetherawifemarriesintoherhusband􀆳sfamilyor
otherwayarounddependsonspecificsituationwithlittlerestrictsorsocialdepreciationwhilethe
formerisstillmorecommoncase．

ThisrulesnotonlyappliestolocalvillagersbutalsopeoplemarriedintoCizhongfromother
villages．OnethingshouldbementionedhereisthatCatholicismisactuallyveryuniqueinthatarea
asTibetancountyinYunnan．NotfarawayfromCizhongisDeqinCountyandShangriＧlaisonthe
othersideofthemountain,bothplaceswithBuddhismprevailingandquiteanumberofimportant
templesandTibetanmonks．AsforpeoplemarriedintoCizhong,theyarealmostallBuddhistsin
theiroriginalfamilies．ButwhentheycametoliveinCizhong,theyfollowedtherulesofconversion
hereandseveraldidconvertedtoCatholicismandgotoChurcheverySundaynow．FatherYaoat
CizhongChurchintroducedthemtomeaspiousnewbelieverswhileothervillagers,insomecases
eventhemselves,describetheconversionnodifferentfromothermarryＧconversions．

OnethingImaypauseandhighlightshereisthatvillagershardlyspeaksofdoctrinesor
theologyconceptsofCatholicismwithmebuttheyrepeatedlyemphasizetheimportancetofollowthe
rulesheretomakesureIunderstandtheirmeaningandtheseriousattitudetheyhavetowardsbelief．
TheyhardlytalkedaboutJesusChristorGodFatherorSaintMaria,eveninveryreligiousoccasion
suchasSundayMassorcelebrationofAssumptionDay．Butthemspeakswithmeinaveryserious
tonethattheyshouldpreparemassesfortheirdeadparentsorthewholefamilydothesamerituals
whenneeded．Theygettheiridentityandthewholesetofrulesaboutappropriatepracticefrom
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parentsjustliketheirblood,name,orevenlife．Theychangeitinsituationsthattherules
demonstrationsforthegeneralgood．ThoughIcan􀆳tfindanyliteraltextabouttheserules,every
villagerseemsquitefamiliarwiththemandwillingtoshareitwithme．

TherulesarenotonlyadoptedbyCatholicvillagers．Asamatteroffact,Buddhistvillagersalso
sharethesamelogic,whileconcreteanddetailspracticeorritualsmaydifferentiate．ThelogicI
mentionhereisaboutthevaluationofcertaininitialpartsoflifeaswellastheimportancetopractice
thedetailedruleswelltoachievesimilargoals．Inotherword,howreligionshouldbepracticedand
whatthefinallyaimsarethesameforbothCatholicandBuddhistvillagers．Inthatsense,ifwetake
TibetanBuddhismastheindigenousornativereligion,IhavetoarguethatCatholicisminCizhongis
nothinglikeabunchofpeoplesomehowconnectedwithPopetheynevermetorSaintsinhistorybut
ratheranativereligionas well．Withaclearentranceduring１８６６—１９０６,theprocessofhow
Catholicismbecamenativeisopentobediscussed．

LocalizingofCatholicism

TodiscusstheprocessofthelocalizingofCatholicisminCizhong,Iwanttobeginwithanother
legendabouttheslaughtered missionariesduringthedisturbancein１９０５．Theprocessinvolves
multipleaspectsincludingpolitical,economical,andreligiousthroughhistory．SoIwillapproachthat
pointthroughthechangeofimagesofmissionariesandforeignFatherstorevealhowCatholicismis
adoptedbylocalvillagersandgainitslocality．

Whenthe disturbance bustedin １９０５,theangry monksarmed with knivesandswards
surroundedtheoriginalChurch．TheywantedtocrackeddowntheChurchandkilledalltheFrench
missionariesinit．Atthattime,localTibetanCatholicvillagershelpedmissionariestoescapeandhide
inthemountains．Monksfoundoutandofferedhighpriceforthelocationofthemissionariesforthey
couldnotfindthem．OnedayaTibetanBuddhistboyplayedinthemountainwoodsnoticedthecabin
withaforeignandranbackhometotellhisparents．Thefamilyheardaboutthegenerousreward
offeredbymonksandchieftainssotheysoldtheinformationtothem．ThenthemissionaryLePeirreＧ
MarieBourdonnecgotcaughtandexecutedtogetherwiththeCatholicvillagerwhohelpedthe
missionarytohide．Attheexecution,themissionaryaskedtoreadthebibleonemoretime．The
monksandchieftainmockedbutpermitted,andthemissionarytookoutthebiblewithhimandteared
itupwhilereciting．Whenfinished,hetoldthemonksitistimetosendhimback．Sothemonkscut
hisheadoffbutwhitemilkinsteadofredbloodoutflowfromtheneck．Whenvillagersstolebackthe
headandbody,themwerenotrottenatallevenitwasendofJuneandtheweatherwasquitehot．

Inthatmythtext,wemayfindquiteanumberofmetaphorsinit,liketheimitationofJesusby
themissionary,andthemilkindicatessomesimilardescriptionaboutthelandofCanaan．Butwhatis
moreessentialhereisthattheimageofmissionaryisnotavictimbutavictor．Thisreverseisquite
commoninBibleliterature．ButwhenitisappliedintothemythamongTibetanvillagers,wecansee
thisreverseisvitalinthelocalizationofCatholicism．Thatistosaythereverseofmissionary
representthereverseofexistenceofCatholicisminCizhongvillage．Inthe myth,theangerand
hostilityareclearandindicatethealienationandnegativeimaginationtowardsaforeigngroup．Butin
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thereversediscourseandnarrative,theangerandhostilitytransformintosuperiorpowerand
perseverancesymbolizedbyimmortal．Sothepowerandperseverancearesignsofprotection,whicha
greatandpowerfuldominantcanprovide．Wecanunderstandthismetaphorasthedisturbancewas
soonrepressedbyQinggovernmentunderthepressureofFrance．ThusFrenchmissionariesremoved
theprestigeandpowerownedbyChieftainsandmonks,evenQinggovernment,andbecamethenew
dominanthere．Theunreasonabletransactionbetweenchieftainsandmissionariesoverlandsfornew
Churchstrengthenedthisvagueimpression．Afterthefailedrebellion,Tibetanvillagerschoseto
surroundtothisnewchieftainastheyusedtodobefore．Thus,emergestheimageofvillagerswho
protectedthemissionaryandstolethecorpsback．Inthatwaytheydifferentiatetheirimagefromthe
chieftainandmonksastheallianceandfollowersofthemissionary—thenewchieftaininreallife．

Thenewchieftainimagewasnotjustasocialimaginaryonlyexistinginscholar􀆳sdiscourse．The
villagersinCizhongdescribetheforeignFathersintheChurchinthesamewaytheywriteabouta
chieftain．WhenIwastalkingtosomeoneagedCatholicvillagerswhoactuallymetwiththeFathers
andclearlyrememberedthecontact,theyhavetoldmeFathersaresometimesveryharshonthembut
sometimehelpthem withnointentionofreward．XiaoJieyi,maybeoneofthemostagedCatholic
believersinCizhongtoldmeaboutthingshappenedbetweenFatherAndre(GeorgesAndre)andhis
family．XiaosaidhisfamilywasclosetotheChurch,quitefamiliarwithseveralFathersandSisters
their．HisfatherhelpedFatherAndretolookafterthehorsedatthebackyardandlivedthere．Father
AndrewasaverystrictpersonandscoldXiao􀆳sfatheralot．Onewinter,theyarguedabouthorses􀆳
feedingagainandtheirritatedFatherAndrethrowthewholefamilyoutofChurch．Freezingcold
outsidewithnofoodorwater,thefamilyonlydependedonthesupportfromothervillagersblinding
theangryFathertosurvive．Finally,whenFatherAndrecalmeddown,thefamilywentbacktolivein
thechurchandthatwasthenextspringalready．ButwhenXiaogrewolder,abouthisadolescence
time,FatherAndrewasquitefondofhimforhewassmartandwellＧbehaved．SoFatherAndresent
himtochurchschooltostudyChinese,Latinandtheology,whichwasaverypreciouschanceforlocal
villagerstogethigheducationatthattime,andwantedhimbackinthemissionarywork．

TherearemanysimilardescriptionsonFathersandmissionaries,asvillagersneedtodohousekeepwork
intheChurch,farmingworkinthelandsandvineyard,andhelpedtoservethefeastsonfestivals．Fathers
andmissionariesmayscoldoryieldatvillagersbutalsotreatedpeopletheyfavoredgenerously．More
importantly,whenafamilysufferedfromhungerorillness,theFatherswouldcomeandhelp．Asamatterof
fact,chieftainsinotherTibetanareasinYunnanalsocaredforthepeasantswhenharvestsispoororthe
husbandsufferedseriouslysomedisease．Insocialaffairs,Fathersandmissionariesalsotooktheroleof
mediatorandsometimesthejudgeinargumentsinsidethechurch．Fromtheseaspects,thenewchieftain
imagewasnotjustaconcept,butalsodescriptionoftherealsituation．

ThenewchieftainimagecanbeinitialinthelocalizationofCatholicisminCizhong．Forthose
Buddhistvillagers,theyneversharedacloserelation withtheFathersor missionaries．Onthe
contrary,theykeepthesubtlealienationwiththem,thoughopenrebellionwasoutofconsideration．
Theychoosetosurroundandtacitlyacceptedthenewchieftain．Whattheyneedtosolvewasthatthe
negotiationbetweenCatholicismgroupastheyliveinthesamearea．Totalseparationoralienation
wassomethingmissionarieswantedbutneverdidthevillagers．BothCatholicandBuddhistvillagers
urgedaremodelingofvillagesociety,which meanseverydaytransactions,marriageexchangeand
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cooperationinsocialaffairssuchasrituals,funeralsandpublicinfrastructureconstructions．AsI
havedemonstratedinprevioussections,Catholicvillagersshouldnotbeseenasshapedandguided
onlybydoctrinesnow,neithershouldtheybackthen．Transactionsandmarriageguaranteethedaily
lifepossibleandthecooperationinsocialaffairsarebasedonthelogicsharebyallthevillagers,like
unprocesseddeathwillcompromisethesafetyofwholearea,notonlytargetedpeople．Inotherword,

eventhoughBuddhistvillagersdonotsharethesameruleswithCatholicpeople,theymanageto
endurethedifferencefortheonlyreasonthattheseaffairsshouldnotremainunprocessed．

Toconclude,thelocalizationofCatholicism wentthroughtwoprocess:oneisthattheCatholic
villagersacceptedFathersandmissionariesasnewchieftainandfollowedtherulestheyset;theother
isthatBuddhistvillagersnegativelyadmittedthenewchieftainwithsubtlealienationbutendured
thedifferenceindetailedpracticeoftheCatholicvillagerstomaintainaffairsinmostlyintheshared
logic．Thechangeofimageofmissionariesprovidesaglanceatthisextremelycomplicatedprocess
thatwon􀆳tbeabletofullyrepresentedinthisarticle．Butitstillrevealsthegeneraltwopartsas
summarizedaboveofthislocalizationandindicateshowthedisciplinedandnegotiatedsetofrulesfor
everydaypracticeinCizhongfunctioninthevillage,whichwillbeillustratedinthenextsection．

ReligionsinSocialclassification

Whenweobserveandtrytounderstandreligioninsocialcontext,weareactuallytalkingabout
howsocietyispossible．Religion,whetheradmittingitstranscendenceornot,isembeddedinsociety
withothersystem〔５〕．Functionalperspectivethatreligionprovidemeaningandexplanations,which
arevitaltohumanbeingsinsocialcontext,tosubjectssoundsclichébutremainsitspossibilityto
understandwhatkindofexistencereligionis．Andinthisarticle,Iwillfocusonthepracticeof
believersinvolvedinsocialaffairsandregardCatholicismasasetofrulesforpracticeratherthata
meaningfulencyclopediaforphilosophicalquestions．Detailedpracticemingleswithaboriginallogic
andthenreconstructthesocialorderinCizhongintheprocessoflocalizationofCatholicismand
negotiationwithBuddhism．

ReligionsinCizhong,Catholicism and Buddhism,canbeseenasasocialclassification．Involving
CatholicismandBuddhism,thesocialclassificationhoweverisnotacontrastbinaryonesinceneitherofthe
twoholdstheoppositeunderstandingordescriptionoftheother．Infact,asIhavepresentedinparagraphs
above,CatholicismandBuddhismaretwodifferentsetsofrulesforeverydaypracticewiththesimilaroreven
thesamelogic．ButasseveralinformantshaveimpliedthatthetensionbetweenCatholicvillagersand
Buddhistvillagersstillexistandinmyobservation,thetensionistransferredtothestigmaofthepresent
FatheratCizhongChurch．Sowheredoesthistensioncomefromifthingscannotbesimplyconcludedas
contrastbinary? A possibleanswermaylieindistinctbetweentheidealsocialconditionofinternal
consistencyandhomogenyandthepracticalapproachbysocialclassification．

Thediscussiongoesbacktotheunderstandingofsociety〔６〕．Inanthropologicalstudies,atribe
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orsocietyusuallytreatedashomogenouswithlittleattentionondifferenceofgroupsinside〔７〕．In
China􀆳scontext,themajorethnicgroup“Han”isaconstructedhomogenousconceptsincelate１９th
century〔８〕．AsmostofthesituationwhenwetalkaboutnationＧstate,thesamehypothesisemerges
again．Itisratherhastytoclaimthatthisconstructedconceptistotallyinventandisbluffedbysome
politiciansforcertainpropose．Weneedafurtherthoughtonhow weimaginedoursocietybefore
makingjudgementsbasedonvaluation．ThehomogenoussocietyhasbealongＧlastingidealpictureof
humansocietywiththefollowingassumptionsassharedinterest,intimacybybloodorpossibilityof
fullyunderstandingandcommunication．Practically,theinternalconsistencyresultsina more
efficientandcoherentsystemfunctioning．ButasCohenpointsoutthatthehomogenoustribeor
societyneverexistsinhumanhistory,theidealpictureisalwaysanimpossiblegoaltoachieve．

Withoutthebasisofconsistencyorcoherency,howthesocietyfunctionsinaheterogenous
situation? Theefforttoregainorderfallsintheprocessofsocialclassification．AsDurkheim
illustratedin“primitiveclassification”,theimportanceofclassificationliesinthewayclassificationis
done〔９〕．Thespecificmeaningandimplicationofeachcategoryarenotasimportantastheprocessof
definetherelationbetweeneachgroup．Therationalizationandconstructionoforderareexactlyhow
peopleunderstandtherelationbetweensubjectsinvolvingthemselves〔１０〕．Thelogicthenusedto
explaineverynewobjecttheyhaveencounteredorinotherwords,toclassifythem．Bourdieuthen
deepenthediscussionbyuse“Habitus”toexplainhowsocialclassificationmanageitswayfrom
mentalandlogicalimpulsetoconcretesocialpractice〔１１〕．WhenwetakereligionsinCizhongintothe
explanation by Habitus〔１２〕,they fit the discussion of structuredＧstructure and structuringＧ
structure〔１３〕．ButIwillstayonthediscussionwhysocialclassificationcanreleasetheanxietycaused
byheterogeneityandtheurgeforhomogeny,andwhyCatholicismandBuddhism,orwhyreligion
functionsassocialclassificationratherthanthemorecommonethnicityorsocialhierarchies

Thepossibilityofclassificationtomaintainsocialharmonylargelydependsonthereconstructed
orderinwhatscalefitsthepracticalneedofpeople．Inthatwaytheclassictopicinanthropological
studiesaboutthenativecosmology maybeactuallyaboutthereconstructedorderthataimsto
maintainsomereasonableequilibriumasareplacementofthehomogenouscondition．Theorder
mostlyappearedintheinteractionbetweendifferentgroupsbasedonnegotiationandadjustmentof
categoryrelations．Theserelationsarenotideologicalorabstractbutwithsolidsocialbackground
suchaskinship,communityorage．Itwillnotbeappropriatetoseethesesocialrelationssimplyas
derivativesoftheabstractcategoryrelationsbutalsothesourcetoconstructtheabstractones．
Peopledonotmakeuptheidealcategoryanddefinetheirrelationsbeforetheypickoutrelationships
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alreadyexistedinsocietyastherepresentations．Rather,theyconstructtheorderoutoftheconcrete
socialfacts,inawaymorelikeinductionthandeduction．

BacktoourdiscussiononCizhongCatholicism．Iwilluseanotherexampleofthesocialaffairsto
presenthowCatholicismＧBuddhismfunctionsassocialclassificationinCizhong,whichisafuneralof
aCatholicmidＧagedwomanthatIattendinthevillage．

JustlikeothervillagesinChina,villagersinCizhongallsomehowconnectedwitheachotheras
relativesaftersomanyyears􀆳marriagesbetweenCatholicfamiliesandBuddhistfamilies．Igotthe
newsthatawomanCatholichadpassedawayfromFatherYao,andhepermittedmetoattendthe
threeＧdayfuneral．InCizhong,whenamanpassaway,allhisrelativesneedtocometofuneraland
insidethevillage,everyfamilyneedstosendapersontonightＧwatchonthefirstandsecondnight
beforetheburialonthirdday．IaskedtoattendthenightＧwatch,butwaspolitelyrefusedbythe
familyastheytakethissomethingonlyinthevillagers．Theyaskedmetoattendthefuneralat
daytimewithotherrelativesfromothervillages．

ThewomanwasCatholic,sothewholesetofritualswaschargedbyFatherYao．WhenIgotthe
housethesecondboring,Iwassurprisedalmosteveryfamilywasinvolvedinthefuneralanditis
impossibletotelliftheyareCatholicorBuddhist．Butwhenthe massbegan,suddenlyallthe
BuddhistvillagersebbedtotheperipheriesoftheyardandallCatholicvillagersemergedtothe
centerandstartedchanting．

Afterthemasswasover,thepeopleontheperipheriesandcentermingledagainandnowayto
tell．Thesamesituationhappenedontheburialritualsonthethirdday．Andrightbeforetakingthe
coffintocemetery,theperipheryＧcenterdivisionappearedforanothertime,onlythatdivisionwas
betweenclosefamiliesorrelativesandothervillagershelpingaround．

Thatisjustonecaseshowing how CatholicismＧBuddhism classification system functions
inCizhong．TheperipheryＧcenterdivisionisadelicateswiftbetweendetailedreligiouspracticeandthe
commonlogicforboththeCatholicvillagersandBuddhistones．Someonepassesaway—deathofa
memberofthecommunityisoneofthemosturgentandessentialsocialaffairsthatconfrontsthe
wholevillage．Typicalprocesshastobedonetoerasethepotentialharmthatthedeathmightcause
insidethevillage．BothCatholicandBuddhistvillagersagreeonthispointofviewandevenadopting
differentpracticerules,theyneedtofinishtheprocesstogether．LiJinlong,ayoungvillagertoldmea
storythatheexperiencedtoconvincingmeaboutthedoomthatdeathmaybring:

Therewasoncesomeguydiedinacaraccident,fallenfromthehighwaytotheabyss．Itwasmore
convenienttotakehisbodyacrossthemainpartofvillagetothecemeteryonthehill．Theyignoredtheold
warningsaboutnevertakingcorpsacrossthevillageandburiedhim．Sincethen８morepeoplediedofvarious
reasonsthatyearandallthevillagersfeltthedoomtheywerecaughtin．SobothCatholicandBuddhist
villagersinvitedFathers(FatherYaohadn􀆳tarrivedatthattime)andmonkstofighttheevil．Iremembered
Fathertospreadholywaterhousebyhouseandmonkschantingatthecenterofthevillage．Notsurewhose
solutionfinallyworked,anywaynoonediedfortherestofthatyear．

ThoughothervillagerstoldmenottobuyLi􀆳sstorybecauseit􀆳schildren􀆳shorriblestorieswith
nofactscanprovethat．Anyway,theystillkeepaskingtheFatherorMonksfromothervillageto
puretheirnewcartoexileanypossibledevilsonitthatmaycausecarcrush．Properritualsfordead
ancestorsarealsoimportanteventheyemphasizethattheyarethesameasthecaringforthemwhen

２１２



BAIMACUO,etal．:TheChamritualofPadmasambhavainTibetanBuddhism

theyarealive．Deathisaremarkablecompacttowardsindividualrelationshipsandsocialstructures．
ThatiswhyfuneralisnodoublyoneofthemostimportantsocialaffairsinCizhongvillage．

Duringtheprocessoffuneral,differentpracticesareadoptedsotheperipheryＧcenterdivision
exists．Villagersareallveryawareofhowtheshiftworkswhencontextchanges—ritualforclassified
practiceandotherpartforunitedvillage．Inotheraffairs,eveninthemarriageconversionmentioned
atthebeginningofthisarticle,theperipheryＧcenterdivisionalsoappears,althoughmayindifferent
formsorways．TheclassificationinCizhongfallsintoreligionshasitsownhistoricalcontext,

includingthestrongexistentialrecognitionofmissionariesthatthedifferencebetweensetsofrules
forpracticerootedinreligion wastoobviousandstrengthenedrepeatedlyby missionariesand
Fathers．Aswellasthemissionaries,centralgovernment􀆳sreligionpolitiesafter１９４９shapedthe
separationbetweenCatholicismandBuddhism withtheabsenceofmissionariesandFatherssince．
TheethnicpoliciesfavoringTibetanethnicgroup mayaccountforthedeliberatelyindistincton
ethnicidentitiesofTibetanandNaxiinCizhong．Wecannotaffirmthereligioussocialclassification
canbetracedbacktoaorseveralspecificreasons,butthepointisthatCatholicism,togetherwith
Buddhism,worksasapracticalsystemtoreconstructareasonablesocialordertomanageaffairsand
sustainequilibrium,withtheacculturationofskillstoendureandswiftbetweendifferentsets．

Conclusion

AsIhavearguedintheabovesections,Catholicismbroughtintothevillagebymissionariesgradually
gainsitslocalityinCizhongandfunctionsassocialclassificationtoprovideapracticalandreasonablesocial
orderincaseofsocialaffairs．Whatremainsundiscussedisthatwhetherthisistheonlysocialclassificationin
Cizhongvillage．Evenethnicidentitiesarenolongerthecase,whataboutlineages? Onethingcanbesureis
thatthereligionsinCizhongarecloselyconnectedwithlineages．Inanotherword,thediversityofcategories
insideareligionisaboutlineagesandfamilies．Duringthedepressionbetween１９５６—１９８０,allkindsof
religionswereabolishedthere．BothCatholicismandBuddhismcontinuedtosurvivethroughlineagesand
families,fromparentstochildren,fromhusbandstowives．

AnotherthingisthatasIanalyzethesituationofCizhongatpresent,thingsthereareactually
changingrapidly．WhatIdonotmentioninthepreviousdiscussionishowtheCatholicaswellas
Buddhistbeliefcontinue onthe youngergeneration．Like many other works on Christianity
transformationformeldergenerationtoyoungergenerationhavenoticed,moreand moreyoung
villagersstarttorethinktheirbeliefandthesetofrulesforpracticetheyinheritfromtheirparentsin
thecontextofmodernityandsecularization．Eveninsidethevillage,thesociallifestylehaschangeda
lotsincevisitorsandstrangersrushintoit,whichisaquitecommonphenomenaatotherplacesin
YunnanandTibetan．TheparticularsituationofCizhongmaychanges,thephenomenaweneedto
explainremainsthesame:WhatkindofexistenceofChristianityisinChinesesociety? Andthe
perspectivethatreligionfunctionsassocialclassificationwaitsformoreresonanceontheclassicbut
generaltopicofhowsocietyispossible．AlsoinChina􀆳sliterature,thehypothesisofcontrastduality
betweenChristianityandChineseReligionsneedstobemodifiedforanypossiblefurtherdiscussion
aroundChristianityinChina．
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中文题目:
社会分类和秩序中的宗教———对云南藏区一个天主教村落的考察

作　者:胡梦茵,人类学博士,浙江财经大学法学院社会工作系讲师.邮箱:zephyra０５２０＠１６３．com.

摘　要:本文讨论的对象为云南滇西北藏区的一个村落中的天主教.文章回顾了涂尔干和布迪厄以降的社会分类的

相关理论,论证天主教和村落中的藏传佛教一起构成了村落内部的社会分类标准.天主教包括了一整套日常生活的实

践规范,藏传佛教也是如此.村民们遵循这些实践规范,并且通过确定彼此的社会类别归属,使得村落产生了共同的秩

序,并实现了和谐共存.本文在田野工作的基础上对两个问题进行了讨论:其一是天主教如何变成了“地方”宗教的;其

二是这套社会分类规则如何在村落的日常事物中发挥效力.前者依赖于历史材料,论证了天主教是如何在进入当地的

一个多世纪的时间中逐步转化为“本地的”宗教.这个转化过程可以有当地传说以及村民的叙事中传教士形象的变迁

看出.后者基于当下的田野材料,论述了当地村民如何从两套实践规则中创造出新的社会秩序,以保证村落性的事务

得到处理.尽管宗教类群之间仍有张力,但在诸如葬礼等仪式场合,两套时间规则仍可以完成有效的切换.

关键词:藏区;天主教;实践规则;社会分类
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