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Abstract:ThisarticleexploresthefamilialconversionwhichhascumulativeimpactonthemassconversionofWenzhou

Christiansafter１９４９．AcknowledgingthedramaticrevivalofChristianityin Wenzhoufollowingreformandopeningin

Chinabynomeansprecludesrecognizingthehiddenupsurgeofconversioneventsbefore１９７８．Throughacasestudyon

thecongregationofQingpuChurchin Heyangareaof Wenzhou,Ihopetodemonstratethatthefamilialaspectof

conversionintheformofhouseholdunits,ratherthanindividualconversions,isthekeytounderstandingtheconversionof

WenzhouChristians．Thearticlearguesthattheonenessoffamily derivedfrom theemotionalandresponsible

relationshipswithinit,along withtheprocessoftheconversionritual,constitutetheethicalＧreligiousroleofthe

household,whichcontributestotheemergenceoffamilialconversion．Thispreliminarystudyattemptstodraw more

attentiontofamily,anessentialethicalandevenexistentialculturalfactorinChinesesociety．Itisthroughthefamilythat

wemaycometobetterunderstandtheindigenousdevelopmentofChristianityinChina．
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１．Introduction

Sincethe１９８０s,the massiveconversionofChinesetoProtestantChristianityhassparked
considerableinterest．ThesoＧcalled “Christianity Fever”hastended to be understood as a
phenomenonuniquetotheperiodaftertheinitiationofeconomicreformandtheopeningＧupof
China．Wenzhou Christianityhascometoourattentionthroughitssignificantbearingonthe
Christianrevivalpreciselyin this particularepoch withlarge politicalＧeconomic changes〔１〕．

５２

〔１〕 AlanHunterandKimＧKwongChan,ProtestantisminContemporaryChina,(NewYork:CambridgeUniversityPress,１９９３),２,８,

６７,２７４;DavidAikman,JesusinBeijing:HowChristianityisTransformingChinaandChangingtheGlobalBalanceofPower,(Washington,DC:

Regnery,２００６),１７０Ｇ１９２．SeealsoXiaoZhitian,“Gaige,kaifangyuzongjiaowenti—Wenzhoujianwendesikao”[Reform,Openingandthe
ProblemofReligion:Informationfrom Wenzhou],Zongjiao[Religion],no．２,(１９８７),１Ｇ６．CaoNanlaialsoobservesthedevelopmentofWenzhou
ChristianityasanurbanphenomenoninthecontextoftherenewedpoliticalＧeconomicmodernity．SeeCaoNanlai,ConstructingChina􀆳sJerusalem,
(Stanford:StanfordUniversityPress,２０１０)．ForWenzhouBusinessChristians􀆳culturalrootsinruralChristianityandthepopularreligionsin
China,seeChenJinhan,JiansheZhongguoYelusalengdexiandaishanggu[TheModern MerchantsConstructingChina􀆳sJerusalem],(Hong
Kong:BachelorThesisintheDivinitySchoolofChungＧChiCollegeintheChineseUniversityofHongKong,２０１７)．
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However,therecognizedresurgenceofChristianityin Wenzhoubynomeansprecludesrecognizing
thehiddenupsurgeofconversion motivationsandpracticeswhichalsooccurredbeforethelate
１９７０s．TherapidincreaseofChristiansinWenzhoubetween１９４９and１９７８isalsoapparentand〔２〕,

along with developmentafter １９７８,represents a movement of mass conversion which was
unprecedentedintheeightyＧyearhistoryofmissionaryactivityinWenzhoupriorto１９４９〔３〕．

Therehavebeenanumberofstudieson WenzhouChristianity,buttheyneverthoughtfully
recounthowmassconversioncouldbepossible．However,studiesonconversionphenomenainother
regionsofChinahavesuggestedseveralnoteworthyexplanations．Somehaveregardedthereligious
freedompolicyandtherelaxationofthepoliticalenvironmentasgeneratingtheChristianrevivalin
China．Itistemptingtolocatetheresurrectionofreligion withinthestructuralandpolitical
framework,asclearingthewayforindividualtendenciestowardconversion〔４〕．Still,thisexplanation
focusesonlyon macroscopicexternalconditions,whileignoringthefactthat massconversion
consistedofnumerousindividualconversionevents,eachplayinganessentialandcumulativerole．

Incontrast,manyresearchershavenotedthesignificanceofthemicroＧlevelconversionprocess．The
followingaretwoaccessibleexplanationsfromthemicroperspective．First,plentyofregionalstudiesof
ChristianityinChinahaveexplicitlyfocusedontheimpactofillnessesandmisfortunesonthespreadof

６２

〔２〕

〔３〕

〔４〕

AccordingtothecityrecordsofWenzhou,in１９４９thenumberofChristianswas８３０００,whichaccountedfor４１．５％ ofall
ChristiansinZhejiangProvince．In２００７,thenumberrosesignificantlyto８６００００,whichdidnotincludebelieversfromthecongregations
oftheTrueJesusChurchanduncountedbelieversfromvarioushousechurches．Todaywelackaccuratedataonthenumberattheend
oftheCulturalRevolution．However,basedonmaterialsinalocalchurchhistoryinRuianofWenzhou,theyearsbetween１９４９and１９７８
experiencedarapidincreaseofChristiansfrom９３７０to４４１２５．Ifwecalculatelooselyinproportion,thenin１９７８,thenumberofbelievers
inWenzhouasawholewasabout３９０,０００．Therefore,from１９４９to１９７８,WenzhouChristiansgrewbymorethan３００,０００,andby４７０,

０００morefromtheendoftheCulturalRevolutionto２００７．ForconcreterecordsofnumberofWenzhouChristians,seeFukＧtsangYing,
“Zhongguojidujiaodequyufazhan:１９１８,１９４９,２００４”[TheRegionalDevelopmentofProtestantChristianityinChina:１９１８,１９４９and
２００４],Hanyujidujiaoxueshulunping [SinoＧChristianStudies],No．３,(２００７),１７２;ZhangZhongcheng,“Congwenzhoujiaohuide
muquxianxiangkanjiaohuidemuyangguanli”[AStudyonthePastoralManagementofChurchMirroredinthePhenomenonofPastoral
DistrictinWenzhou],Jinlingshenxuezhi[NankingTheologicalReview],no．１,(２０１１),５８;Ruianxianjiaohuishi(Neibuziliao)[The
ChurchHistoryofRuianCounty(Internaldocument)],１１Ｇ２０;CaoNanlai,ConstructingChina􀆳sJerusalem,１．Additionally,thefactthat
therapidincreaseofnumbersofChristiansinWenzhouduringtheMaoistperiodhasbeennoticedbyotherresearchers,seeZhuYujing,

Guojiatongzhi,difangzhengzhiyuWenzhoudejidujiao[StateRule,LocalPoliticsandChristianityinWenzhou],(HongKong:Ph．D．
dissertationintheChineseUniversityofHongKong,２０１１),１００;andformoredetaileddiscussion,seeWangXiaoxuan,Maoismand
GrassrootsReligion:TheCommunistRevolutionandtheReinventionofReligiousLifeinChina(Oxford:OxfordUniversityPress,

２０２０),９５,１０２,１１９Ｇ１２３．
IinvokethedefinitionofmassconversionfromYangandTamneyas“thephenomenonofreligiousconversionhappeningtomany

individualsinasocietywithinarelativelyshortperiodoftime．”SeeYangFenggangandJosephB．Tamney,“ExploringMassConversionto
ChristianityAmongtheChinese:AnIntroduction,”SociologyofReligion,６７．２,(２００６),１２６．Theconceptofconversionasusedinthispaper
referstoashiftfromaparticularreligionorastateofirreligiontoanotherreligion,whichinvolvesjoininganewreligiousgroup,practicinganew
religiouslifestyle,andadheringtothecreedsandritualsofthenewreligion．InthecontextofChineseChristianity,conversionisoftenexpressedas
“believinginChristianity”(xinjiao),“believinginJesus”(xinyesu),“believingintheLord”(xinzhu),“enteringtheChurch”(rujiao),seeJoseph
TseＧHeiLee,TheBibleandtheGun:ChristianityinSouthChina,１８６０—１９００,(NewYork:Routledge,２００３),xxviii．Thestatementofconversion
byWenzhouChristiansisnodifferentfromthatofChaozhouChristians．

ForthediscussionofthismacroＧlevelexplanation,seeKatrinFiedler,“China􀆳s‘ChristianityFever’Revisited:Towardsa
CommunityＧOrientedReadingofChristianConversioninChina,”JournalofCurrentChineseAffairs,３９．４,(２０１０),７９Ｇ８０,８４．Fiedler􀆳s
researchfocusesontheprocesstheoryofconversion,tryingtocombineseveralmicroＧlevelexplanations．Itisofnotethatshehighlights
themeaningofthecommunityintheChristianreligion．However,whatsheargues,namely,thecommunalityofChristianpractice,which
fillsagapopenedupbythechangeintraditionalfamilialandsocialstructure,doesnottouchonthefactthatthenewformoffamily
representedbytheProtestantcongregationisprobablystillquitemarginalinthetraditionalfamilyＧcenteredmoralorderinlocalsociety,

anditsimplicationof“family”isnotwithoutinfluencefromthetraditionalconceptionoftheclan．
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Christianityinruralareas,suggestingtheinfluenceofspecificindividualneedsarisingfromdeprivation〔５〕．
Thismodeofconversiontendstobedrivenbyutility,eventhoughthepracticalconsiderationsofconverts
mayeventuallybetransformedbydeeperunderstandingoftheunworldlyconcernsoftheChristianfaith〔６〕．
Inanotherapproach,somescholarsgivemoreheedtothefunctionofsocialnetworksinproselytization．
Severalscholarsrecentlyusedthisparadigm,referringtotheconceptof“Guanxi”(关系)toillustratethe
conversionprocesstoChristianityamongChinese．Forexample,theystressedtheinfluenceofgenerosity,

sharing,hospitality,andcompassionofmembersinareligiousorganizationaskeyfactorsinconversion,as
wellastheeffectofintroductionsfromrelativesorfriends〔７〕．

ThesetwomicroＧlevelexplanationscanofcourse,applytotheconversionprocessofWenzhou
Christians．However,theydonotfullyexplainthewayinwhich massconversiontakesplace．If
religiousconversionforpracticalreasonsimpliesthattheconvertsaresick,divorced,infertile,and
otherwiseunfortunatewhethertheyareactiveseekersornotitisdifficulttoimaginethatthesesorts
ofindividualneedswouldbringaboutamassconversiontoChristianity．Althoughsocialnetworksof
acquaintancesmakethespreadofChristianitymoreprobableandefficient,theconversiontheory
basedonnetworksstillcentersonindividualreligiousexperienceandsecularconsiderations．In
short,bothexplanationsarebasedonthepremiseofindividualconversion．

Tomymind,themassconversionofWenzhouChristiansdoesnotresultfromanaccumulationof
multipleindividualdecisions,butratherfromanaccumulationofmultiＧfamilialconversions〔８〕．Inthis
article,“family,”whenitisconnectedtoChristianity,strictlyreferstothe“household．”Iwillhighlightthe
caseofthecongregationofQingpuChurchtoshowhowfirstＧgenerationbelieversconvertintheformofa
householdunit．Familialconversionincludesthefactorsofindividualneedsandsocialnetworks,but,more
importantly,itstemsfromtheindigenousideaoffamily．ThepurposeofthisarticleistoshowtheethicalＧ
religiousroleofthehouseholdinthemassconversionofWenzhouChristians．

２．TheChurchandStatistics:Background

QingpuChurchisintheHeyangareaofeastern Wenzhou．ItisamemberofHeyangPastoral

７２

〔５〕

〔６〕

〔７〕

〔８〕

SeeHanHeng & WangYing,“Xuqiuxingguixinhexidexingguixin:nongcunshurenshehuidejidujiaoguixin”[NeedＧoriented
Conversionand AcquisitionＧbased Conversion:Chritianizationin RuralChina],Beijingshifandaxuexuebao [JournalofBeijing Normal
University],no．５,(２０１４),１４３Ｇ４４．SeealsoJinZe & QiuYonghui,eds,Zongjiaolanpishu:Zhongguozongjiaobaogao [AnnualReporton
ReligionsinChina],(Beijing:Shehuikexuewenxianchubanshe[SocialScienceAcademicPress],２０１０),１９２．

Cf．LiHuawei,“Kunanyugaijiao:henansandixiangcun minzhonggaixinjidujiaodeshehuigenyuantanxi”[Sufferingand
Conversion:TheExplorationonSocialCausesofPeasant􀆳sConversiontoChristianityinHenanProvince],Zhongguonongyedaxuexuebao[China
AgriculturalUniversityJournal],no．３,(２０１２),８１Ｇ９１;GuboQi,ZhenhuaLiangandXiaoyunLi,“ChristianConversionandtheReＧimaginingof
IllnessandHealthcareinRuralChina,”TheAsiaPacificJournalofAnthropology,１５．５(２０１４),４０９;ZhouLang,SunQiuyun,“Yinbingxinjiao
nongmindezongjiaoxinlijiqiyanbian”[ThePschologyofPeasantReligiousConversionforthePurposeofDiseaseControl],Shehui[Society],

no．４,(２０１７),１４ff．
E．g．seeChristieChuiＧShanChow,“GuanxiandGospel:ConversiontoSeventhＧdayAdventisminContemporaryChina,”Social

SciencesandMissions,vol．２６,(２０１３),１６７Ｇ１９８;JosephTseＧHeiLee,“GuanxiandGospel:MappingChristianNetworksinSouthChina,”in
AlbertL．Park&DavidK．,eds,EncounteringModernity:ChristianityinEastAsiaandAsianAmerica,(Honolulu:UniversityofHawai􀆳iPress,

２０１４),７１Ｇ９４．
LeungKaＧlun,Gaigekaifangyilaidezhongguonongcunjiaohui[TheRuralChurchesofMainlandChinaSince１９７８],(HongKong:

AllianceBibleSeminary,１９９９),２２９．However,Leungdidnotyetmakeafurtherdiscussiononthistopic．
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Districtalongwithtwelveotherchurches〔９〕．AdeceasednativeelderstatesinhismemoirthatCIM
(ChinaInlandMission)missionarieshadalreadylefttheirfootprintinHeyangasearlyas１８８１．At
theturnofthe２０thcentury,HeyangwasoneofthemainareasofCIM missionaryefforts．Becauseof
thefastgrowthofinquirersandconvertsinthisarea,Mrs．GraceStott,whowasinchargeofthe
workinWenzhouatthattime,decidedin１８９９tobuildanewchapelinHeyang􀆳sChangxiaasan
outposttoserveemergingpastoralneeds〔１０〕．TheChangxiachapelbecameacenterforworship
servicesandBiblelearningaswellasforevangelicalextensiontootherpartsof Heyang．The
establishmentofQingpuChurchservedacongregationcomprisingbelieversfromthreevillages:

Yantou,Miaohou,andXiahua．Theearliestconvertwasawomannamed Wang Aimei,whohad
marriedYantouandwasproselytizedbyherfathertenmilesawayinanothervillagein１９３５．In
１９５８,ChangxiaChurchwasshutdownunderthepoliticalcampaignof“greatleapinreligiouswork”

executedbylocalgovernments〔１１〕,andseveralbelieversbegantomeetinAimei􀆳shomeandthenin
LinQingming􀆳shouse,afterheandhisfamilyconvertedin１９６５forthesakeofhiswife,whosuffered
fromastrangeskindisease．Withasteadyincreaseinthenumberofbelievers,thecongregation
graduallyformed．In１９８１,whenChangxiaChurchreopenedwiththerestorationofreligiousproperty
andchurch ministry,thebelieversfrom Yantou,Miaohou,andXiahuabeganreligiouslifethere
again．Throughoutthe１９８０s,thescatteredcongregationsinHeyanggraduallyestablishedanother
twelvechurchesinsuccession,includingQingpuChurch,whichwasfoundedin１９８８．Thereafter,

ChangxiaChurchwasnolongerthecenterofreligiouslifebutbecameonememberamongseveral
churchesinonepastoraldistrict．

AccordingtoQingpuChurch􀆳sintramuralstatistics,by２０１７therewere５３４householdsonthe
register．InYantou,thestatisticscounted１５２householdsand５５５personsintotal,amongwhom
were１４０baptizedbelievers．Ofthe１５２families,onethirdwerefirstＧgenerationChristianfamilies．
Onlyonehouseholdconvertedinthe１９５０s．Inthe１９６０s,thatnumbergrewtothree．Ten,twelve,and
elevenfamiliesrespectivelyturnedtoChristianityinthe１９７０s,１９８０s,and１９９０s;andsince２０００,

therehavebeenfivefamilieswhostartedtobelieveinJesus．AfterthefirstＧgenerationfamilieswho
experiencedtheconversionprocess,theremaininghundredorsofamiliesarealldescendantsofthe
originalconvertfamilies．TorepresentthestartoftheirbeliefintheLord,theyalwaysfilledoutthe
registrationform withthewordsofZhiＧyou (至幼,frominfancy),CongＧxiaoＧxin (从小信,from
childhood),ChuＧshengＧqi(出生起,frombirthonwards),YiＧchuanＧxin (遗传信,inheritingparent􀆳s
belief),MuＧfuＧxin(母腹信,fromthewomb)orJiaＧchuan(家传,familialheritage)．Thisimpliesthat
theydidnotreceivetheirreligiousidentitythroughtheirowndecision;rather,theyinheritedthefaith
oftheirparentsorgrandparents．Thus,thesurgeofChristianityinthisvillagebyoverfivehundred

８２

〔９〕

〔１０〕

〔１１〕

ItisnecessarytonoticethattheHeyangPastoralDistrictisaselfＧgovernanceorganization,whileitalsokeepsatight
relationshipwiththelocalTSPMandisrecognizedbythelocalReligiousAffairsBureau．

Anonym,“TidingsfromtheProvinces,”China􀆳sMillions:NorthAmericanEdition,(Philadelphia:ChinaInland Mission,

１８９８),７０;GeorgeH．Seville,“ProgressintheWorkatWenＧchow,”China􀆳sMillions:NorthAmericanEdition,(Philadelphia:China
InlandMission,１９０７),６６;EdwardHunt,“C．I．M．WorkinthePrefectureofWenchow,”China􀆳sMillions:NorthAmericanEdition,
(Philadelphia:ChinaInlandMission,１９１２),１１０Ｇ１１１．

Fordetailsofthe“greatleapinreligiouswork”anditsaftermathinWenzhou,seeWangXiaoxuan,MaoismandGrassroots
Religion,９８Ｇ１０５．AsWangpointedout,theviolentcampaignagainstChristianityin Wenzhouin１９５８,whichstemsfromthetension
betweenlocalcadresandchurchmembersbeforethattime,wasanunintendedconsequenceoftheGreatLeapForward．
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convertsinabout７０yearsisinlargepartrelatedtofamilialheritage．Intheprocessofinheritance,

religiousidentityisalwaysascribed〔１２〕．ThisisbasedonthelinkingofChristianitywiththefamily
andispremisedonfamilialconversion．

３．TheHouseholdasaChristianFamily

Theuseof“household”asaunitforcountingthenumberofbelieversisquiteacommon
practiceinHeyangPastoralDistrictandeveninothertraditionalchurchesinWenzhou,whetherthey
areofficialchurchesorhousechurches．AccordingtothelocaltraditioninHeyang,thehouseholdis
thesmallestpartofapaternalChia(家,usuallyreferstoanextendedfamily),anditsindependenceis
relatedtothesystemofthedivisionofChia〔１３〕．Forinstance,ifafamilyhasthreesonsandtheelder
brothergetsmarried,aslongashisnewfamilyeatsseparatelyfromhisparentsandhistwoother
unmarriedbrothers—thatis,ifhebeginstohavewhatthelocalscallòＧzè(锅灶,cookingstove),even
iftheyarestilllivingtogetherinoneChia—thedivisionisconsideredcompleteandtherearetwo
households〔１４〕．If,aftermarriage,hedoesnotseparatefromhisparentsbutremainsintheparental
householdwithoutdivision,thenhisfatherisstilltheheadofthefamily,andtheyareonehousehold．
IfthethreebrothersallgetmarriedanddividetheChiaintothreeparts,thentherearenaturally
threehouseholds．Inthiscase,theparentusuallylives withtheelderbrother􀆳snew family．
Therefore,evenif Chiaisafundamentalelement when we understand Chinesesociety,the
household,whichcomprisestwoorthreegenerationsinonefamily,isthesmallestunitinthesocial
structure〔１５〕．

TheChristianfamilyasahouseholdissimilarbutnotidenticaltothereligiousfamilyin
traditionalChinesesociety．ThegoodlifeinatraditionalChinesefamily,asC．K．Yangstated,“was
notentirelywithinhumancontrol,butneededtheblessingofspiritualforces．〔１６〕”Peoplewouldseek
wellＧbeingthroughancestorworshipandthecultofgodsintheirclanandvillagecommunity,andthe
variouspartsofthehousewerealsoassociatedwithdifferentdeities,makingthehomespacethe
centerofcultpractices．Amongothertraditions,ancestorworshipwasafamilyreligioninthereal

９２

〔１２〕

〔１３〕

〔１４〕

〔１５〕

〔１６〕

XiaoZhitianhaddiscoveredthisfeatureintheconversionof WenzhouChristians．SeeXiaoZhitian,“Gaige,kaifangyu
zongjiaowenti”[Reform,OpeningandtheProblem ofReligion],３．Severalresearchersseethisphenomenonasaresultofthe
interactionsbetweenfamilies．Theyemphasizethatfamilymembersusuallyconvertsecondarilyduetotheiracknowledgementofthe
Christian valuesand practicesheld byotherfamily membersconverted before．Forinstance,see Han Heng & Wang Ying,
“Xuqiuxingguixinhexidexingguixin”[NeedＧorientedConversionandAcquisitionＧbasedConversion],１４４Ｇ４５．However,thisviewalways
ignoresthat“believing”(xin)isaselfＧevidentactionforthosechildrenintheChristianfamily,forwhom,thereligiousidentityis
fundamentallyascribedratherthanacquired．

SeeHsiaoＧtungFei,PeasantLifeinChina:A FieldStudyofCountryLifeintheYangtzeValley,(Londonand Henley:

Routledge& KeganPaul,１９３９),２７Ｇ５５．
ThedividingofthestoveisaneconomicandreligioussymbolinthepracticeoffamilydivisionintraditionalChinesesociety,

seeArthurP．Wolf,“Gods,Ghosts,and Ancestors,”in ArthurP．Wolf,ed．,ReligionandRitualinChineseSociety,(Stanford,

California:StanfordUniversityPress,１９７４),１３３．
Cf．ZengYi,“Kongzigaizhiyurujiazhixiaodaoguannian”[Confucius􀆳ReformationandtheConfucianConceptofFilial

Piety],inWuFei,ed．,Hunyusang:chuantongyuxiandaidejiatingliyi[MarriageandFuneral:TheTraditionalandModernFamilial
Etiquette],(Beijing:Zongjiaowenhuachubanshe [ReligiousCulturePress],２０１２),５１．Itshouldbestressedthatthemoralityof
exchangeineverydaylifeinWenzhoupreciselyrevolvesaroundthehousehold．

SeeC．K．Yang,ReligioninChineseSociety,(BerkeleyandLosAngeles:UniversityofCaliforniaPress,１９６１),２８．
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sense,integratingandmaintainingthefamilyasabasicunitofChinesesociety〔１７〕．Itwasthereligious
system,dominatedbyancestorworshipandsupplementedbytheworshipofothergods,madethe
traditionalChinesefamilyareligiousfamily〔１８〕．However,the“family”herewasnotonlyahousehold
representedbythesoＧcallednuclearfamily;instead,itwasacontinuum,whichcouldbeextendedto
thefamilywithinwufu (五服,FiveMourningGradestorepresentfivegenerations),tothelarger
clan,andeventotheentirenation〔１９〕．

Incontrasttothisextendablereligiousfamilystructure,theChristianfamilyreflectedinthe
analysisofstatisticson Qingpu Churchisexplicitlyahousehold．Afamily􀆳sreligiousidentity
profoundlyshapesthereligiousidentityofapersoninthatfamily．Themostobviousexampleofthis
isthechangein women􀆳sreligiousadherence．Traditionally,a Chinese woman􀆳sstatusinthe
sacrificialcultwasdependentonherhusband􀆳sfamilyratherthanherfather􀆳sfamily〔２０〕．This
phenomenonappliesequallytothedaughterofaChristianfamily,whogenerallywillturntothe
popularChinesereligionwhenshemarriesintoanonＧChristianfamily．Thereverseisalsotrue〔２１〕．
Hence,thefemale􀆳schangingreligiousidentityinthemovementbetweentwofamilieswithdifferent
religiousbeliefssuggeststhatChristianityismostlyconnectedtothepaternalfamilywithinthe
broaderreligiouslocality．

However,thetechniqueofcountingbelieversaroundthehouseholdrevealsahiddenfeature:

RegardlessofhowindividualsunderstandtheChristianfaith,whetherbaptizedornot,theyarestill
countedaswithinthetotalnumberofbelievers．Thisapproachshowsadifferentunderstandingof
how oneobtainsa Christianidentity．As Ying FukＧTsang has noted,Christianidentity was
recognizedbasedonthereceiptofbaptismaccordingto“Christiantradition”〔２２〕．Forexample,wecan
seethisstatisticaltechniqueinTheChristianOccupationofChinawrittenbytheSpecialCommittee
onSurveyandOccupationin１９２２,whichdistinguishedbetweeninquirersandcommunicantsinits
counts．Consistentwiththistradition,missionarieswereconcernedwiththeconversionofaparticular
individual,andbaptismwastheresultofatestofpersonalmorality(notsmokingopium,livingan
uprightlife,andsoon)andreligiouslife(especiallynotworshippingidols),andonlythosewho
passedthetestwereformallyacceptedasmembersofaChristiancongregation〔２３〕．

EvenifmostofthetraditionalchurchesinWenzhoualsounderlinethesignificanceofbaptism
fortheindividualcommunicant􀆳sidentity,thefactisthatintheirstatisticstheyconsideralarge

０３

〔１７〕

〔１８〕

〔１９〕

〔２０〕

〔２１〕

〔２２〕

〔２３〕

Ibid．,２９Ｇ３１．SeealsoJordanPaper,ChineseReligionandFamilism:TheBasisofChineseCulture,Society,andGovernment,
(NewYork:Bloomsbury,２０１９)．

SeePaper,ChineseReligionandFamilism,５４．
SeeMichioSuenari,“The‘ReligiousFamily’AmongtheChineseofCentralTaiwan,”inGeorgeA．DeVos&TakaoSofue,

eds．,ReligionandtheFamilyinEastAsia,(BerkeleyandLosAngeles:UniversityofCaliforniaPress,１９８７),１６９Ｇ１８４．
Paper,ChineseReligionandFamilism,１４．
Ofcourse,theoppositephenomenonalsohappens,albeitrelativelyrare．Thatis,whenthedaughterfromaChristianfamily

marriesintoanonＧChristianfamily,thehusbandfollowsherChristianidentity．Andthereverseisalsotrue．Itisaproductofthe
changesofthefamilyorderinthemodernhistoricalflux,especiallythatafter１９７８．Itisnotjustabouttheincreasedindependenceofthe
nuclearfamilyafterfamilydivision,butalsoaboutthetendencyoftheprivateemotionalrelationshipbetweenhusbandandwifetomove
awayfromtheethicallyobligatoryrelationshipbetweenfatherandson．SeeHuangJianbo,“Sirentang”jishi[TheStoryof“SiRen
Tang”],(Beijing:Zhongyangminzudaxueboshilunwen[Ph．D．dissertationinMinzuUniversityofChina],２００３),５５Ｇ５６．

FukＧtsangYing,“Zhongguojidujiaodequyufazhan:１９１８,１９４９,２００４,”１５９,１７０．
E．g．seeW．E．Soothill,A MissioninChina,(EdinburghandLondon:Oliphant,Anderson&Ferrier,１９０７),８１Ｇ９１．
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numberofunbaptizedpeopleasbelievers,regardlessofthefrequencyoftheirattendanceatSunday
services〔２４〕．Thissufficestoshowthatafamily􀆳sstrongChristianidentityisnotconsiderednegated
whenaparticularfamilymember,oftenahusbandorson,playstruantfromchurch;thisisthecase
evenwhenhedoesnotaccepttheChristianfaithastrue．Apartfromthestatistics,otherreasonable
evidenceofthisfactisthatregardlessoftheirdegreeofrecognitionofChristianity,allmembersofa
ChristianfamilyqualifytoattendtheannualChristmasfeastheldbythechurch,whichisseenasthe
mostimportantfestivalofthecongregation．Thecollectivepresenceatthefeastisregardedasa
reunionorreturninghome〔２５〕．

Theemphasisonthehouseholdseenintechniquesofstatisticsreflectsthevalueplacedonfamily
bytheChinesepeopleintheirunderstandingofChristianityastheirreligiousadherence〔２６〕．Whyisit
thatthehousehold,andnotextendedfamilyoranindividual,isconsideredtheunitofreligious
identity? ThiswidespreadculturalphenomenoncannotbeexplainedsolelyintermsofChristian
doctrinalexpectationsabouttheturningofawholefamilytotheLord,astheyinterprettheBible
literally;butmoreprominentlyintermsoftheethicalＧreligiousimplicationofthehouseholdentailed
intheirconversionprocess．

４．“FortheSakeof􀆺”:FamilyasaCommunityofSharedLife

Thepossibilityoffamilialconversionprimarilydependsontheethicalaspectofthehousehold．
ThroughrandomandintensiveinterviewswithinterlocutorsinQingpuChurchinthesummerof
２０１８,Iencountered３９casesofconversion．The３９familiesinvolvedinthesecaseswerescatteredin
variousdistrictsinHeyang．Amongthem,fourfamiliesconvertedbeforethe１９２０sandthreeinthe
１９３０s．Theremaining３２familiesconvertedinthedecadesafter１９４９．Becauseconversionstories
before１９４９areextremelyscarce,theanalysiswillcenteroncasesinthepostＧ１９４９period．

Apparently,familialconversionisconcernedwithindividualneedsandsocialnetworks．Thelocal
congregationusestwocategoriestodistinguishthetypesofconversion:wàＧnāＧsàn (患 难 信,

conversioninasituationofadversity)and bīngＧöＧsàn (平 安 信,conversioninasituation of
wellness)．WàＧnāisalwaysrelatedtoillnessormentaldisease,bothconsideredasproblemsofthe
body．BīngＧöhasnothingtodowithphysicalandmentalsuffering;nevertheless,itisalsoconcerned
withvariousfrustrationsofeverydaylife．Amongall３２cases,thereareonlysixwhoconvertedinthe
situationofbīngＧö．TheyturnedtoChristianitybecauseofloneliness,thedesiretohaveason,the
ritualburden ofsuperstitiouspractices,ason􀆳sirritabletemper,andadaughter􀆳sdivorce．In
comparison,theremaining２６casesallinvolvedvaryingdegreesofadversity,suchaspersistent

１３

〔２４〕

〔２５〕

〔２６〕

ThestatisticsonbelieversinChangxiaChurchmoreclearlyreflectsthissituation．In２０１５,therewere１８６６believerscounted
inthischurchintotal,amongwhich６３８personsneverattendedtheSundayworship．

In２０１９,inhisspeechbeforethebanquetcelebratingChristmas,LingCongli,thepastorofQingpuChurch,said,“Godisour
fatherandJesusisourbrother;todaywecomebackhometocelebrateJesus􀆳birthday．”Thisstatement,whichsoundsverymuchlike
thecallofGodandJesusintheTaiＧPingKingdom,alsoappearedinthelocalchurch􀆳sChristmasdiscourse．

It􀆳sworthnotingthatsomechurchesintheWenzhouCityareahavebeguntouse“individual”insteadof“household”asthe
unitusedtocountbelievers．However,theimportanceofhouseholdintheirperceptionofreligiousidentityhasnotcompletelychanged．
Thechangeinstatisticalpracticestemsinlargepartfromtheincreasedmobilityofbelieversbetweenchurchesandisnolongerconfined
withinthescopeofthecongregationcommunityoriginallyrootedinthevillage．
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headache,handicap,caraccident,children􀆳sprematuredeath,blindness,cancer,psychastheniadueto
demonＧpossession,etc．Weshouldnotethat,inspiteofthedistinctionbythoselocalbelievers〔２７〕,

bothcategoriesinvolvepracticalconsiderationsandarerelatedtoparticulardeprivationsineveryday
life,asmanyresearchershavediscerned．

Meanwhile,socialnetworksalsoservedasacrucialroleinconversions．Mostofthesecases
indicatethatevangelicaleffortsandintroductionsfromrelativesorneighborsprovidedopportunities
forexposureto Christianity．Furthermore,asmallnumberofinstancesshowthatothersocial
occasionscouldfunctiontospreadChristianity,suchasbeingevangelizedbyadoctorinthehospital
orbyabusinessfriend〔２８〕．

However,thereasonsforfamilialconversion do not merelystem from internalpersonal
existentialcrisesandoutsidereligiousprovision,butmoresignificantlyfromthediffusionofthe
senseofcrisisamongthefamily．Frominterlocutors􀆳narratives,therearesevencasesofconversion
foranindividual􀆳sownsake,andtheremaining２５conversionswereforthesakeoftheirfamilies．But
evenintheformercaseofindividualswhoweremotivatedbytheirownneeds,theirfamiliesalso
convertedwiththem．Aninterlocutorandher/hisfamiliesareinanintersubjectiverelationship．One
turnstoChristianityforoneself;atthesametime,her/hisfamiliestakethestepofconversionforthe
sakeofher/himtoo．

Forinstance,thestoryofLinYandi,avillagerlivinginYantou,illustratesattunementofthose
withinafamily．Linconvertedin１９６１whenhewas３０yearsold．ItwasthetimeoftheGreatLeap
Forward,andhewasresponsibleforbuildinganewreservoirinHeyang．However,hewassuddenly
strickenwithaplasticanemia,which madehim bedriddenandpoorinhealth．Asthere wasno
availablecurefrom othermedicaltreatmentsandlocalreligiousmethods,anolderwomanfrom
adjacentXiahuavillageintroducedhimtoChristianityandpersuadedhimtoconvert．Hedidso,and
hiswifeconvertedtoo．HisdaughterＧinＧlaw,whiletellingoftheconversionstoryofthisfamily,

emphasizednotYandi􀆳spersonalneedandhisconversion,butthather“motherＧinＧlawbelievedin
JesusforthesakeofmyfatherＧinＧlaw．”

Thisisnotanisolatedcase．Inall３２stories,thereareeightverysimilartothestoryabove．All
indicatethattheillness of a male householder brought aboutthe conversion of a whole
household〔２９〕．LikeYandi􀆳sdaughterＧinＧlaw,theseinterlocutorsalsospokeofconversionforthesake
oftheirhusbandorfather．Inthesenarratives,wedonothearthedecisiontoconvertmadebythe
malesuffererhimself,whohasauthorityonotherfamilies,butratherthefamilies􀆳desireforthe

２３

〔２７〕

〔２８〕

〔２９〕

Thisdistinctionisnotinsignificant,butratherareflectionofthelocals􀆳emphasisontheintactnessoftheindividualbodyand
itsconnectiontotheintegrityandimpunityofthefamily．Evenmore,peopleusuallyendowthosebelieverswhoconvertedforadversity
withhigherassessmentintermsoftheirpersistingthefaith;bycontrast,thosewhoconvertedinthesituationofwellbeing,although
theyconvertedforcertainneeds,areseenasdabblerswhodonotreallyunderstandthemeaningofsufferingandGod􀆳ssalvation,

thereforeareapttosway．
Althoughtheconversionstoriesbefore１９４９arenebulous,therearetwocasesinthe１９２０swhichindicatethattheconversion

wasduetotheelder􀆳sillnessinthefamily．Inaddition,WangAimei􀆳sparents􀆳hometurnedtoChristianitybecauseofherfather􀆳sbeing
takenillandheraunt􀆳sintroduction．ItcanbeseenthatsoＧcalledindividualneedandsocialnetworkalsowereimportantfactorsfor
villager􀆳sconversiontoChristianitybefore１９４９．

Theyearofconversionandtheindividualneedforeachoftheseeightcasesisasfollows:１９５０ (badhealth),１９６３ (bad
health),１９６３(persistentfever),１９６５(appendicitis),１９６６(badhealth),１９７１(encephalitis),１９８７(cancer),１９９５(cancer)．
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sufferertogetbetter．Inotherwords,theirconversionisnottheresultofademandfromthe
authoritybutrepresentsthepowerrelationasanaturalemotionalandresponsibleconnection
betweenhusbandandwife;fatherandchildren．

Similarly,adultfemaleandunmarriedoffspringinafamilyalsoexperienceconversionoftheir
familiesfortheirsake,asmanifestedrespectivelybythirteencasesfortheformer〔３０〕andtencasesfor
thelatter〔３１〕．TheconversionofWangXianglan􀆳sfamilyandthatofFanAiling􀆳sfamilyillustrate
thesetwosituationsseparately．Wangconvertedin１９７５becauseher motherＧinＧlaw suffereda
demonicpossessionattheageof４３．Wang􀆳sfatherＧinＧlaw,LinQingxiang,wasalawＧofficerina
countyof WenzhouduringtheCulturalRevolution．Once,hesentencedateenagertodeathfor
stealing,andafewmonthslater,hediedofcancer．Wang􀆳smotherＧinＧlawaskedalocalmediumforan
explanationofherhusband􀆳sdiseaseandwastoldthatthecondemnedteenagerhadturnedintoa
ferociousghostduetotheinjusticedonehim．Itwastheteenagerwhosickenedherhusband．Three
monthslater,herhusbandpassedaway,andshebegantohavetroublesleepingatnightasherhealth
deteriorated,aneffectwhichwasattributedtoherbeingfollowedbytheghost．LinQingxiangwas
theelderbrotherofLinQingming,whohadconvertedwithhisfamilytenyearsagoin１９６５．Itwas
Qingming􀆳swifewhointroducedthegospeltothem．Accordingto Wang􀆳saccount,shebelievedin
Jesus“forthesakeofmymotherＧinＧlaw．”

Fan􀆳sfamilyturnedtoChristianityin１９９９．Beforeshegotmarried,hermotherＧinＧlawhadbeen
convertedformanyyears．Butsheandherhusbanddidnotfollowtheirmother􀆳sreligiousidentity．
Theturningpointoccurredwhenhereldersonfinishedhiscollegeentranceexaminationandbegan
behavingstrangely,barricadinghimselfindoors．Afterfruitlessattemptstoseekmedicaltreatment,

Fanheardsome“superstitiouspeople”sayingthatthereweremanyghostsinherfamilythatcaused
herson􀆳sproblem．ShewasterrifiedandturnedtobeliefinJesusatthepersuasionofhermotherＧinＧ
law,withherhusbandandsonfollowingherchoice．

Thesethreestoriesallevidenceconversionforthesakeoffamilies．Inmostcases,thisleadsto
familialconversionwithinawholehousehold〔３２〕．ThisfairlycommonoccurrenceimpliesthatsoＧ
called“deprivation”isneveronlyapersonalcrisis,butratherasocialfact,whichisseenasabnormal

３３

〔３０〕

〔３１〕

〔３２〕

Theyearsandthemotivationsforthethirteencasesofconversioninadultfemalesarelistedbelow:１９５０(infertility),１９５３
(badhealth),１９５８(badhealth),１９６５(skindisease),１９７０(strangedisease),１９７５(demonＧpossession),１９７５(badhealthaftergiving
birth),１９７８(eyedisease),１９８０ (psychasthenia),１９８０ (ritualburdenofsuperstitiouspractices),１９８２ (badhealth),１９８４ (seeing
phantomwanderingwhilesleeping),２０１４(daughter􀆳sdivorce)．

Thefollowingaretheyearsandthemotivationsforthetencasesofconversioninchildrenorjuveniles:１９５０ (infant􀆳s
prematuredeath),１９５５(badhealth),１９６０(son􀆳sstomachdisease),１９６４(infant􀆳slegbrokenshortlyafterbirth),１９７３(daughter􀆳sbad
health),１９７６ (daughter􀆳sblindness),１９８８ (son􀆳shepatitis),１９９０ (son􀆳sbadtemper),１９９９ (son􀆳smentaldisease),２００６ (son
gambling)．

Amongallcases,therearethreeindicatingthattheconversiontookplaceasanindividualratherthanafamilialevent．Oneis
awomanwhoconvertedin２０１４becauseofherdaughter􀆳sdivorce．Herhusbandhaddiedbeforeherconversion,andshewasliving
alone．Theremainingtwocasesarerespectivelyonconversionsin１９８７and１９８４,andtheconvertsareadultfemales,oneofwhom
convertedforhereyeproblem,andtheotherconvertedbecauseshewasscaredinsleepingbyaphantomwanderingatthebedside．Their
husbandsandparentsＧinＧlawobstructedtheirconversions．However,bothfamiliesturnedtoChristianitylater,separatelybecauseofa
husband􀆳sillnessandafatherＧinＧlaw􀆳sbeliefintheexistenceofaghostinthehouse．Thetwostoriesindicatetherelativelowpositionof
ayoungwomancomparedtotheauthorityofherhusbandandparentinthepaternalfamily．Furthermore,bothreflectthatnotall
familieshaveanattunementandintimaterelationshipbetweenmembers．Thepowerrelationshipisstillthemotiveofanyemotionaland
responsiblerelationshipinChinesefamily．
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intermsofthelocalcollectiveconsciousness．Sufferingofanindividualisneverunderstoodaspartof
anormalandhappystatethatafamilyshouldpossessbutrepresentsunhappinessandadisruptionof
thesharedlife．

Therefore,itcanbeseenthattheattunementofindividualstooneanotherwithinfamiliesisan
extensionoftheirethicallife．ThetraditionalcultureoftheChinesefamilyleavesadeepmarkhere．
Confucianism,asYangindicated,rationalizedancestorworship,afamilyreligionwithasupernatural
cult,asasetofethicalnormsandritesbasedonemotionalandresponsiblerelationshipssuchasfilial

pietyandlovewithinthefamily〔３３〕．Thefamily,here,isacommunityofsharedlifeconsistingofthree
categoriesofrelationshipsaccordingtothetraditionalCommentarieson Mourning Apparelin
CeremonialEtiquette(«仪礼 􀅰 丧服传»):therelationshipsofonebodybetweenfatherandson,

betweenhusbandandwife,andbetweenbrothers;alongwiththelargeronenessofthefamilywhich
isalsoseenasonebody．Theintegrationofallmembersinafamilyendowedtheattunementintheir
interrelationshipwithasenseofmoralimperative．

Evenifthetraditionalfamilycanbeextendedtothekinshipsystem,thefamilyasahousehold
stillhasitsownpeculiarboundary．Ontheonehand,thedistinctionofetiquettebetweenrelatives
withinandoutsideofahouseholdhighlightstheindependenceofthehouseholdasacommunityof
sharedlife．Forexample,intraditionalChinesesociety,thegradationsof mourningobligations
accordingtotheintimacyofthekinshiprelationwiththedeadexpressedthedifferentdegreesof
socialobligations〔３４〕．AsYangwrites,“Thecloserthekinshipwiththedead,thegreaterthedegree
ofgriefrequiredbyconvention．Childrenofthedeceased wereexpectedto weepinthe most
heartrendingmanner,eatthecoarsestfood,weartheroughestmourninggarments,andobserve
mourningrulesforthelongestperiod,whichwasgenerallythreeyears〔３５〕”．However,nephewsor

grandchildrenofthedeadwerenotobligedtoobeythesemoralandritualimperatives．
Ontheotherhand,thedivisionofthefamilyalsotestifiestotheboundaryofthehousehold．The

divisionisprimarilymanifestedasaseparationbetweenthenewfamilyandtheoldfamilyintermsof
livelihood;namely,separationofeconomiclife〔３６〕．Eventhoughahouseholdparticipatesinthe
exchangesystembetweenfamilycircles,itsindependenceasaunitisstilldistinct．Thehousehold
existsasaneconomicentity,withinwhichtheinterdependencebetweenvariousmembersimpliesa
relationshipofresponsibilityinthesenseofsharingwealandwoe．

Inshort,thefactthatonefamilymemberconvertedforthesakeoftheotherdemonstratesthe
careandconcernforthesufferingfamily member,representingasharedbearingofadversity．
Individualsuffering,thus,isalsofamilialsuffering．Inthissense,thedistinctionbetweenconversions
inthesituationofwàＧnāandbīngＧömoreexplicitlyrefersnotonlytothematteroftheindividualbut
tothewellbeingofawholefamily．Thesharingnatureandmoralityofthefamilyispreciselythe
ethicalfoundationoffamilialconversion．

４３

〔３３〕

〔３４〕

〔３５〕

〔３６〕

Yang,ReligioninChineseSociety,４８
SeeIbid．,４６Ｇ４７．
Ibid．,３６．
SeeFei,PeasantLifeinChina,６６Ｇ６９．
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５．ConversionRitualandPatriarchalGod

Acommunityofsharedlifeisanethicalidealofthefamily．Evenifithasplayedapivotalrolein
thefamilialconversionmovementamongWenzhouChristians,wefindmanypeoplewhohavenever
beentochurch,andevenquestionChristianity．Thismeansthatnoteveryoneinahouseholdis
committedtoChristianityastrueorasapathtowardsalvation．However,theirfamilymemberswho
aremoreenthusiastic,usuallyadultfemales,seethemnotasunbelieversbutaslackingknowledgeof
thefaith,andChristianityisstillconsideredthereligionofthewholefamily．Thissituationisaresult
notonlyoftheethicalroleofthehouseholdbutalsotherelationshipbetweenthehouseholdandGod
containedintheconversionritual．Thereligiousroleoftheconversionritualprofoundlyexpresses
theconverts􀆳understandingofGodandoftheconversionitself．

KēisīandtheRoleofIconoclasm
Itisquitecommontoattributevillagers􀆳decisiontoconverttotheeffectivenessofthehealing

God．Manypeopleregardthereligiousexperienceofthemiracleofbeinghealedasavitalsignofthe
powerofGod．InHeyang,somemiraclestoriesareprevalent．ThesameappliestoYantouandother
nearbyvillages．Yandi􀆳shealingstoryisoneexample．Afterhisconversionand mainly (ashe
thought)becauseoftheprayersofhisfamilyandotherChristianscomingtohishome,hisanemia
wasgraduallycured．Ihaveheardthisstoryfrom manypeopleduringmyfieldwork,anditwasin
everycaseconsideredacleardemonstrationofGod􀆳salmightypowerandthehospitalityandloveof
theChristiancommunity．However,theanemiadescribedbyYandihimselfbecameleukemiainthe
mouthsofhisdaughterＧinＧlaw andothers．Healingstoriesalwaysbecome more miraculousin
circulationandwereaninducementforvillagerstoconverttoChristianity．

Tobesure,effectivenesshascrucialimplicationsforacceptanceofapowerfulGod,andtosome,

indeed,theineffectivenessoftheChristian God wasareasonforleavingandevenforspeaking
disparaginglyofChristianity．Still,theviewthatamiraculouseventistheprerequisiteofconversion
isneveridentifiedwiththelocalcongregation􀆳sbasicunderstandingoftheconversionitself．

ForthecongregationinQingpu,conversionisnotmerelyapersonalinnerdecision,butapublic
ritualthatalwaysprecedesmiraculousevents．Ithasbeencommonlocalknowledgethatinorderto
behealedbyGod,oneneedsconsistentpetitionaryprayerswithapureandhallowedheart,whichis
premisedonconfessingone􀆳ssins．Thistechnologyofselfisaresultoftherecognitionofselfasa
sinner,andthetransformationofselfＧawarenessinitiallytakesplaceintheconversionritual．

Thelocalscalltheritualkēisī,whichmeansdecidingtobelieveinJesus〔３７〕．Thewordkēisīinthe
dialectderivesfromthewordkēisí(开始,beginning),butwithadifferentpronunciation．Thesmall
changeofonesyllableconnotesapracticeofdefamiliarization,particularizingtheconversionasan
occasionwitharitualboundary．Itusuallyhappensatthemomentwhensomeonedesirestoturnto
Christianity．Theritualprocessgenerallygoeslikethis:severalchurchmenorprestigiouspersons
amongthelocalcongregationgotoafamilyandconfirmthecommitmentofanindividualandhis/her
familiestobelievinginJesus．Atthesametime,thechurchmenordinarilyspellouttheChristian

５３

〔３７〕 ThesayingofkēisīisonlyusedinHeyangandisnotfamiliartothoseinotherareasofWenzhou．However,theconversion
ritualitselfisofnovariant．
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doctrinesofthesinfulnatureofhumankind,theethicalrelationshipbetweenhumansandGod,the
cunningofSatan,thefalsehoodofidolatryanditsdetrimentaleffects,andtheefficacyofconfession
andprayers．Inordertoavoidconflictsresultingfromthepossibilityofineffectiveness,theyclarify
thatthedecisiontoconvertdoesnotnecessarilybringhealingandpeaceandthatwhatmattersisthe
salvationofsoulsandeternalhope．Evenso,theystilltellthefamilythatitiseasyforGodtodo
anythingtheyneed,assuringthemofGod􀆳salmightypowerandleavingroomforhumaneffortin
termsofreligiousand moralimperatives．Ifthefamily makesuptheir mindtoconvert,the
churchmenstartasinner􀆳sprayer,helpthemcleanuptheiridols,andputaliＧbaiＧdan (礼拜单,a
paperwitharedcrossandacalendar)onthedoororwallinthefronthall,tocertifythattheyhave
acceptedJesusastheirGod〔３８〕．Lastly,theyprayafinalblessing．Inthisway,aconversionritualis
completed．

Thecoreofkēisīisiconoclasm．ZhangZhongliang,anelderofQingpuChurchwhohastaken
pastoralcareoflocalbelieverssincethelaterCulturalRevolution,toldmethatifafamilydoesnot
firsttakedownallidolsfromtheirhousehold,thechurchmenwillnotconductakēisīforthem,and
thus,otherbelieverswillnotcometopray．Thismeansthatassistancefromthecongregationand
effectivenessofprayerreliesonthefamily􀆳scompleterupturewithidolatry．

Twopracticesintheprocessoficonoclasmareparticularlystriking．Thefirstistheactivationof
adiabolizingstancetowardindigenousreligiouspractices,persons,andmaterials,allofwhichare
seenastheworkofthedevil〔３９〕．Thediabolizationcanbetracedbacktothemissionarysemiotic
ideologyofthe１９thcentury,althoughitsteachinghasastrongbasisintheBible,whichisusually
citedbylocalbelieversasGod􀆳scommand．Theotherpracticeisthattherejectionofidolsisoften
carriedoutintheformofpublichumiliation．Theidolsshouldnotonlyberemoved,butalsobeburnt
orsmashedinpublic．Thedevil􀆳sagencydwellingintheidolsmakesthepublichumiliationmore
symbolic．Thepracticeofdestroyingidolsispreciselyaproofoftheconverts􀆳sincerityofconversion
andwholeheartednesstoward Godthroughtheviolentabandonmentofthosefalseobjectsthey
worshippedbefore．

Thisiconoclasmisnotcreatedbythelocalcongregation;rather,itwasprevalentduringthe
missionaryperiod〔４０〕．MostoftheProtestantmissionarieswhocametoChinawereconcernedabout
thereligiouslifeoftheChinese,consideredChinaanidolatrousnation,andmadethesalvationofthe

６３

〔３８〕

〔３９〕

〔４０〕

IwastoldthattheformofLiＧbaiＧdanbecamepopularamongthecongregationsaftertherecoveryofchurchlifeinthe１９８０s．
Beforethat,therewasanothersignofaredcrossdrawnonthewallrepresentingafamily􀆳sChristianidentity．

Becauseofspacelimitations,thisarticlecannotdwellonthelogicofdiabolizationofthosespiritstowhichlocalpeople
worshipedbeforeashelpfulandintimate．Simplyput,itisrootedintheprevailingpracticeoftranslationofthedevilanddemonto
ChinesemoＧgui(魔鬼,monsterandevilghost)bymissionariesandtheexperienceofguiinChineseeverydaylife,especiallyinrural
areas．Forausefuldiscussionofthisissue,seeRichardBurden,“TranslatingSpirits:Protestants,Possessions,andtheGrammarsof
ConversioninShandongProvince,”inRichardFoxYoung&JonathanA．Seitz,eds．,AisaintheMakingofChristianity:Conversion,

Agency,andIndigeneity,１６００stothePresent,(Leiden:Brill,２０１３),５３Ｇ７９.SeealsoPaper,ChineseReligionandFamilism,４４．
E．g．seeGu Weimin,Jidujiaoyuzhongguojindaishehui[ChristianityandModernChineseSociety],(Shanghai:Shanghai

renminchubanshee[ShanghaiPeople􀆳sPress],２０１０),５１,１２７and１６９Ｇ１７０;ChrisWhite,SacredWebs:TheSocialLivesandNetworks
ofMinnanProtestants,１８４０Ｇ１９２０s,(LeidenandBoston:Brill,２０１７),６２ff．EricRenders,“ShatteredontheRockofAges:Western
IconoclasmandChineseModernity,”inFabioRambelli& EricRenders,BuddhismandIconoclasminEastAsia:A History,(London:

BloomsburyAcademic,２０１２),８９Ｇ１３３．
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Chinesefromidolatrythefocusoftheirevangelicalenterprise〔４１〕．IdolworshipandfaithinJesus
werecompletelyincompatible．AsGraceStottwrote,one“couldnotbeadiscipleofJesusandeatthe
riceofidols”〔４２〕．ThisrevulsionintheChristiancampfortheSatanicexpressedadualismbetween
GodandSatanintermsofthealterationofreligiousidentity．Abandoningidolsnotonlyseversthe
believerfrom thetraditionalsetting ofreligiouslifeanditscategories ofspirits,but more
importantly,underminestoacertainextentthereligiousbondsofsocialcohesiveness．Theactof
repudiatingalongＧtermrelationshipwiththespiritsmeansamputatingsocialobligationsandoffends
thelocalmoralorder．ThisiswhyconflictsbetweenindigenousChristiansandvillagerscausedbythe
practiceofpublicdestructionofidolshaverecurredinthehistoryofChristianityinChina〔４３〕．
Furthermore,thisdualismhasplayedafundamentalroleinmarkingaclearboundarybetweenthe
localcongregation􀆳sperceptionofagoodlifeversusanevillife．Apopularsayingamongthemsays
this:“Onceanidolcomesin,theHolySpiritdoesnotwork．”Eventhoughacceptanceofthissaying
varies,itsusereflectsthatGodisperceivedashatingandshunningtheevil．Inthisway,Godis
understoodtohaveamorewrathfultemperamentdirectedagainsttangibleevilssuchasidolsandthe
actionofidolatry．Thisiswhyidolatryhasbeenseenasasinfullifeinthepast．Itisnotonlyevilbut
alsoamatterofsin,fromwhichagoodlifemustkeepdistant．

Inthiscase,iconoclasmisthekeytotheconversionritualandaprerequisiteforhealingand
peaceafterward．Itmeansnotonlyseveranceoflinkswiththedevilbutalsoanovercomingof
idolatrousandsinfulhabitsfromthepast．OnlyinthiswaycanaconvertstartprayingtoGod．Ifa
familydoesnotclearoutallidolsinthehouse,thechurchmen whocometokēisīwouldfeel
uncomfortable,fearingtheangerofGoduponthem．ThepreＧexistenceoftheconversionritual
providesuswithanunderstandingofwhythecongregationneverdeemsthosewholeaveChristianity
duetoineffectivenessas“unconverted,”butratheras“undedicated”and“unchosen;”whilethose
whosecretlyharboridolsathomeinthekēisīare “deceivers”〔４４〕．Churchmenalwaysbringthe
behaviorsofbackslidingandtricksofharboringidolsintoChristiandiscourse,regardingthesefaults
asviolatingthedecisionofconversionandpracticinginsinceritytowardGod．

AnEthicalGodtotheHousehold
Thepointmostcrucialtoourtopicisthatidolsdestroyedwithinahouseduringconversion

ritualsarealwayswithintheimmediatehouseholdofthoseseekingtoconvert．Theethicalboundary
ofahouseholdimpliesitsspacialboundary．ThedivisionofChiashowsnot merelyakindof
independenceoflivelihood,butthereallocationorrebuildingoftheresidencespace．Aslongasthere

７３

〔４１〕

〔４２〕

〔４３〕

〔４４〕

Theconceptionthatidolaters mustnotenterintotheheavenbutrathergotohellwasofprevalencein missionary
discourses．SeeZhouWeichi,Taipingtianguoyuqishilu[TaipingHeavenlyKingdomandRevelation],(Beijing:Zhongguoshehuikexue
chubanshe[ChinaSocialSciencesPress],２０１３),２２４Ｇ２４９,２５９．

GraceStott,TwentyＧSixYearsofMissionaryWorkinChina,(NewYork:AmericanTractSociety,１８９７),３３．
Forinstance,GraceStottrecordedaviolenteventinitiatedbyvillagersduetoapubliciconoclasmaround１８９５inBingＧyie,a

countyunderjurisdictionofWenzhou．SeeStott,TwentyＧSixYearsofMissionaryWorkinChina,３４５Ｇ３５０．
Thissortofdiscoursereflectsthelocalcongregations􀆳ideaofGodandasubtletechnologyofimputation．Onthebaseof

dualisticcosmologyof“GodＧDevil,”whichisevidentintheperceptionofaconversionritualwithouticonoclasmasacauseofGod􀆳s
wrath,theinterpretationofthebehaviorofharboringidolsasanactofdeceiving,istoimputeresponsibilitytotheonewhowantsto
convertandmeanwhileintentionallyharborssomeidols,andrecognizethosechurchmenwhoconductconversionritualandgiveprayers
asinnocent．
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isoneidolinahouseholdduringthekēisī,itmustbeclearedout〔４５〕．Inthisactofconversion(forthe
ProtestantGodisneverlikethegodsofChinesereligionswiththeirtangibleimages)God􀆳sethical
qualityisprotrudedandextendedtoconnectwiththeethicalcommunityofaspacialhousehold．In
otherwords,thehouseholdisregardedasthecarrierofGod􀆳sblessingaccordingtothemembers􀆳
religiousandmoralactions．ThegoodnessandsalvationofGodasantitheticaltotheevilandsinofa
person,inthissense,playsacrucialpartintheethicalＧfamilialcommunityasabody,sothatJesus
whoiswelcomedintothehouseholdbecomesthespiritualpatriarchor “ruler”whoenablesthe
household􀆳sharmoniouseverydaylife．Thus,thedifferencebetweenaChristianfamilyandafamily
whodoesnotbelieveinJesusisthedifferenceinthespiritualobjectstowhomtheyentrustahappy
life．Wecanunderstandwhy,whenchurchmenclearawaytheidolsinonehouseholdcontainingsome
whodonotwishtoconvert,itcouldeasilycausefrictions．Thisusuallyhappenswhenchurchmendo
notfirstascertainwhetheraChiaisdividedornot,andthendirectlyconducticonoclasminawhole
ancestralhouse where differentfamilieslivetogether,even though they have been divided
economically．

AnethicalpatriarchalGod,therefore,istheterminuswhereaconversionritualends;aterminus
whorejectsallotherspiritsasthedevil．Thisculturaldiscontinuityproducedbytheritualcreatesa
newChristianfamilyattachedtoaChristianGodandacommunityofbrotherhoodviathevirtueof
love．Inparticular,thistransformationofreligiousidentitysubstantiallyseparatesthefamilyfrom
thetraditional,expandablereligiousfamily;mainlyinthesenseofdistancefromthediabolizedliving
world,formingasubculturealongwithotherChristianfamiliesinthelocalarea．

Atthispointofdiscontinuity,wefindthattheethicalandresponsibleboundaryofthehousehold
continuestobethefoundationoftheconversion．Twoculturalphenomenacanbemanifestationsof
this．Inthefirstinstance,itisacommonnotionamonglocalcongregationsthatthesinfulconductof
individualmembersinafamilycanbringmisfortunetoothermembers．Evenifmanypeoplebelieve
thatmisfortunesarearesultofthedevil􀆳sattacks—abeliefinseparablefromtheirexperienceswith
ghostsinthepast—theyfinditdifficulttodenythat,indoctrinalterms,Godismorepowerfulthan
thedevil．Fromthisviewpoint,aperson􀆳smisfortunecannotoriginateonlyfromevilpowerbutis
alsoassociatedwiththesinofanindividual,whomaybethepersonherself/himselforothersinthe
family．Thepossibilityofjointresponsibilitystemsfromthelocalconceptionthataperson􀆳ssinful
conductremovesthepatriarchalGod􀆳sprotectionofthefamily,thusleavingagapforthedevilto
attack;inthewordsofthelocals,itisapäＧkau (破口,crevasse)leftbyone􀆳ssinfulconductfor
Satan􀆳sevilaction．ThepäＧkauisneverappliedonlytoanindividual,butrathertoafamily〔４６〕．Inthis
way,insistenceonthedoctrinalclaimofapowerfulGodiscombinedwiththeoriginofmisfortune
fromthedevil,andatthesametime,thisexpressestheresponsiblerelationshipamongfamilies,

associatingone􀆳sownhappiness withanother􀆳sconversionandherorhisreligiousand moral
conduct．Breakingdownidolsinthehouseholdandurgingthewholefamilytoleavethetraditional

８３

〔４５〕

〔４６〕
Forthesimilarphenomenoninhistory,seeWhite,SacredWeb,６９;Reinders,“ShatteredontheRockofAges,”１００．
Apartfromthefamily,thewordisoftenusedinprayersonoccasionofSundayworshipwhenonepubliclypraysforGod􀆳s

presenceinthecongregationandforhishelptoblockthepäＧkauinordertoprotectfromtheDevil􀆳sattack．So,theuseofthisword
referstoakindofuniversitaswhichiscomprisedofmanyindividualsasonebodywithitsownboundary．Inthissense,thechurch
congregationis,atleastformally,similartothefamily,andisincorporatedinthelocalmoralorder．
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religiouslifeisthefirststepinnotgivingplacetothedevilandestablishinganethicalrelationship
withalovingandgraciousGod．

Anotherinstanceisthatcongregationsholdtheviewthatwishesofsolicitudeandblessingsfrom
theclosestfamilymembers,ratherthanfromothersbeyondtheboundariesofthehousehold,can
affectGodmore,andthereforebringmoreeffectiveresults．ThestoryofLinShufangisacasein
point．SheisfromYantouandconvertedin１９７５forhermotherwhenshewassevenyearsold．Atthe
timewhenherfamilydecidedtobelieveinJesus,someelderlychurchmenwhocametoprayasked
hertokneeltoo,toprayintearstoGod,theSavior,fortherecoveryofhermother．Shufangspokeof
thismatterandtoldme:

Ourbelieversalwayssaythattheprayersfromtheclosestfamilymembersarebest,

andothersaretheretohelpyou．Thoseservantscomeandpray,andtheystillleavewhen
theyfinish．Atlast,youshouldshutthedoorbyyourselves．This meansthatthe
responsibilityremainswithyou．

ThisphenomenonhasbeenwidespreadinthereligiouslifeofChristianfamiliesoverthepast
generations．Itobviouslyindicatesamoralprinciplethatdifferentiatestheparticularresponsibility
insidethefamilycommunityfromtheoutside．Evenifthecongregationhasbeenseenasanew
family,acommunityofbrotherhood,thestoryofShufanggivesprominencetotheidentificationof
theethicalrelationshipbetweenhumansandGodwiththelocalethicalorder．Inotherwords,the
perceivedactionoftheChristianGod,tosomeextent,isdominatedbythetraditionalChinesemoral
principle．

Wemayseefromtheabovediscussionsthattheconversionritualendowstheindependenceof
thehouseholdwithethicalboundaries．ItisthroughtheculturaldiscontinuityandtheChristian
diabolizationofthetraditionalreligiouslifeanditssocialconsequences—offendingoftraditionalgods
andvillagers—broughtaboutbythisritual,thatsoＧcalled“dedicated”believersmostlylosethepath
backtotraditionalreligious worship,whiletheirblessingsand misfortunesinlifebegintobe
incorporatedintothesystemoflocalChristianmeanings．Furthermore,apatriarchalGodimpliesthat
conversionofafamilyisnotonlymeanttoseekthesalvationof,butmorecrucially,togainblessings
forthewholefamily〔４７〕．Therefore,conversionmeansthatafamilyneedstodirecttheirfateinlifein
anewway．

６．Conclusion

Wehaveobservedthattheemotionalandresponsiblerelationshipsamongfamiliesandthe
processoftheconversionritualareessentialforfamilialconversion．TheethicalＧreligiousroleofthe
householdcontributestoitsemergence．ItisthesemultiＧfamilialconversionsthathaveproducedsuch
alargeconversion movementin Wenzhouafter１９４９．Here,whatisessentialinthefamilial
conversionisnotmerelythevalueofindividualsalvation,butthefactthatthroughthereligious

９３

〔４７〕 SeealsoHuang,“Sirentang”jishi[TheStoryof“SiRenTang”],５５．



国学与西学 国际学刊 第２０期,２０２１年６月

conversionofthewholefamily,thiscommunityofsharedlifecanbekeptunderthesafeguardofa
patriarchalGod．

AlthoughthisarticleonlydealswithonecaseintheHeyangareaofWenzhou,thephenomenon
offamilialconversionisverycommoninthewholecity〔４８〕．Ishouldemphasizethatmyaimherehas
notbeen to explain why the mass conversion of Wenzhou Christians happened after the
establishmentoftheCommunistRegime,whichwouldbeahugeprojectinvolvingamuchbroader
historicalcontextanditschanges．Myaimisonlytodiscussthewayinwhichthemassconversion
tookplace．Thereasonfortheimportanceofthispreliminarystudyliesinitseffortstorevealthe
complexityofChineseconversionevents,acomplexitythatisusuallyignoredbythetwomostwidely
acceptedviews．

First,manyresearchersthinkthattheendoftheCulturalRevolutionledtoaparticular
historicalperiodfavorableforthedevelopmentofChristianityinruralChina〔４９〕．Thiswidespread
viewnotonlyignoresthefactthatthenumberofChristiansinspecificregionsactuallygrewrapidly
between１９４９and１９７８,butalsoobscuresthecontinuityandstabilityoflocalculturalhistorybya
dominantepochaldivisionbasedonamacroＧpoliticalandeconomicdiscourse．Actually,thedynamics
ofconversiondidnotvarywiththechangesorconcurrentconditionsofepochs．Therepeatingmodel
offamilialconversionspanstwodividedperiodsofthefirstthreedecades (１９４９Ｇ１９７８)andthe
remainingfourdecades(postＧ１９７８)andevenextendstothetimebefore１９４９．Itisrootedinthe
orderofthetraditionalChinesefamilywhosevaluewasandisstilladominantpowerinthelocal
society,eventhoughthestructureofclanwithitssignificanceinsocialorganizationhasbeenin
declinesincethetimeoftheNewCultureMovement．

Anotherview,theindividualconversiontheory,seesonlythepragmaticattitudeoftheChinese
peopletowardtheirlife,butoverlooksthesignificanceofthecollectivismofthefamily．Thisarticle
hopestopointoutthatinordertounderstandindividualconversionofChristiansinChinainthepast
century,itisfirstnecessarytoobserveandanalyzeconversionwithinthecontextofthefamilyasa
community．Familialconversiondoesnotprimarilyseektheindividualreligiousexperienceand
salvationthatmissionariesvaluedintheiremphasisonthesincerityofconversion,andevenlacksthe
transformativepowerthatChristianmoralindividualismcouldbringtothesociety〔５０〕．Incontrast,

theChristianfamilyforgedbyfamilialconversionisconcernedwith,aboveall,happinessintheir
worldlylifeandhowtoadaptthemselvestotraditionalmoralprinciples．Theprimarypursuitin
ChristianlifepracticesisthatGodmaygiveblessingsandloveinreturnforcompliancewithreligious
andmoralimperatives,whicharerelatedtothediscourseofsin．Here,individualconversion,whichis
mainlyrepresentedbytheproblemofunbeliefofindividualmemberswithinaChristianfamilyand
recursinthediscourseof“rebirth,”isbetterunderstoodasareＧconversionwithinthecontextof

０４

〔４８〕

〔４９〕

〔５０〕

ForsimilarphenomenoninotherregionofChina,seeibid．,５９,６９Ｇ７０．
SeeLeungKaＧlun,Gaigekaifangyilaidezhongguonongcunjiaohui[TheRuralChurchesofMainlandChinaSince１９７８],

２３,２９Ｇ３０,１１０,１９８Ｇ２０１;OuyangSutong,Zhuanxingshiyexiadezhongguonongcunzongjiao[RuralReligionsintheTransformationof
China],(Beijing:Zhongguoshehuikexuechubanshe,２００９),２２１Ｇ２２２．

Petervan Rooden,“NineteenthＧCentury Representationsof MissionaryCoversionandthe Transformationof Western
Christianity,”inPetervanderVeer,ed．,ConversiontoModernities:TheGlobalizationofChristianity,(NewYork:Routledge,１９９６),

６９;WebbKeane,Christian Moderns:FreedomandFetishinthe MissionEncounter,(LosAngeles:UniversityofCaliforniaPress,

２００７),１４９．
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thatfamilialconversion．
Itisclearfrom theabovereflectionsthatthefamilialaspectofconversionisthekeyto

understandingthemassconversionofWenzhouChristians．Wecanseethatthefamily,ratherthan
theindividual,istheunavoidableethicalandevenexistentialfactorbywhichwemaybettergraspthe
indigenousdevelopmentofChristianityinChina．Ibelievethatonlywhenwecomprehendthefamily
anditspowerfulandnuancedhistoryandvalueswithinChinesesocietywillwecometounderstand
themeaningofChristianitytoChinesepeopleandtheirpracticesoffaith．

１４
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中文题目:
家庭归信:户在温州基督徒大众归信中的伦理Ｇ宗教角色的个案研究

张杰克

香港中文大学神道学硕士

地址:中国浙江省温州市龙湾区永中街道罗东北街３１号
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摘　要:学界一般将中国的基督教热视为文革后的现象,然而温州基督徒的大众归信可追溯至文革结束之前.家庭归
信是温州基督徒１９４９年后大众归信之所以可能的关键因素;是一个个的家庭归信积累成了大众归信的浪潮.本文通
过对温州河阳地区的青浦教会群体的田野调查与个案分析,试图揭示温州基督徒的家庭归信模式,也就是以户为单位、
而非以个人为单位的归信,是我们理解温州基督徒的归信时需要留意的重要现象.本文认为,正是家人间的情感与责
任关系所塑造的家庭的同一性,以及地方基督教的归信仪式,共同构成了户的伦理Ｇ宗教角色,并且推动了家庭归信的
出现.这项初步的研究,试图引发我们更多关注家庭这一中国社会中在伦理上与生存论上相当根本的文化因素;家庭,
是我们理解基督教在中国的本土化发展不可回避的.

关键词:家庭归信,大众归信,基督教家庭,归信仪式,破除偶像
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